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EDITORIAL 
Issues and Personalities 
Since my active involvement with Sikh affairs in 1993, I have come to the 
sad realization that the entire Sikh leadership, whether political or 
religious, is so morally corrupt and spiritually bankrupt and the practice of 
Sikhi that is prevalent in all the Gurdwaras, without exception, is so out of 
line with Gurbani, that nothing short of revolution will be needed to bring 
into light the message of Guru Nanak. 


To bring about any change you need good reformers, leaders and 
followers. Unfortunately there is a scarcity of all three among Sikhs. A 
vast majority of us who call ourselves Sikhs are either ignorant of Sikhi or 
allow our selfish interests to cloud our judgment and dictate our actions no 
matter how ridiculous or how harmful to the community they may be. The 
remaining handfuls who are trying to do something can’t seem to work 
together with each other. 


Time and again, since the publication of The Sikh Bulletin began in 
November 1999, I have been advised by some well meaning people that 
we should focus on issues and not the personalities. What that really means 
is that, if it is criticism, do not name the person because that will invite 
controversy but if it is praise and the person belongs to the establishment 
or an organization that has become an institutution, name identification is 
ok. What I have found is that issues and personalities are intertwined. If 
you do not identify the personalities you are discussing the issues in a 
vacuum. 


After two years of search I found one reformer who was prepared to bell 
the cat and who, we, I and those whose judgment I respect, thought, had 
not only put his finger on the crux of the problem but also suggested a 
very simple solution. The reformer we found was S. Gurbaksh Singh 
Kala Afghana, crux of the problem he identified was ‘Bipran Ki Reet’ that 
had crept into the practice of Sikhi and his solution was to re-examine our 
historical and religious literature in the light of Gurbani and introduce 
Gurmat practices in the Gurdwaras. Tribune News Service dated Dec.7, 
2004 reports that re-editing of Suraj Parkash has already begun to remove 
mythological content that is in direct contradiction with Gurbani and 
Gurmat. That is precisely what Gurbaksh Singh Kala Afghana has been 
saying. For this, instead of getting an Honorary D.Lit from Guru Nanak 
Dev University, which he richly deserved, he got excommunicated, 
because in the course of his writings he had examined the writings of 
Gurbachan Singh of Damdami Taksal and Randhir Singh of Akhand 
Kirtani Jatha upon which he commented with the support of Gurbani. He 
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also commented on Jarnail Singh Bhindranwale’s role, among 
others. 


All this did not sit well with the two organizations that these 
personalities belonged to and S. Kala Afghana started receiving 
death threats just as Dr. Sangat Singh had upon writing “Sikhs in 
History’ and ‘Jathedar’ Igbal Singh alleges to be receiving from 
‘Jathedar’ Vedanti now for opposing Giani Gurdit Singh’s book 
‘Mundavani’. Giani Gurdit Singh, as a member of the SGPC 
Dharam Parchar committee, supported the excommunication of 
S. Kala Afghana which Vedanti carried out under pressure both 
from AKJ and Damdami Taksal and upon learning that Kala 
Afghana’s critique of his publication ‘Gurbilas Patshahi 6’ had 
reached the publishers. Now both Vedanti and Giani Gurdit 
Singh are targets of excommunication at the hands of Iqbal 
Singh, ‘Jathedar’ of Patna Sahib for not recognizing ‘Ragmala’ 
as part of AGGS. Would it not be in the Panthic interest to 
apologize to Kala Afghana and invite him to join a group of 
real Sikh scholars, not the plagiarizing kind, to clean out anti 
gurmat myths from Sikh literature? 


Recently I came across this in The Economist: 

“The Economist First Published in September 1843 to take 
part in a severe contest between intelligence, which presses 
forward and an unworthy, timid ignorance obstructing our 
progress.” This seemed to apply to the reasons for the 
publication of The Sikh Bulletin, except that the ignorant 
obstructing our progress are not timid. On the contrary, because 
of the powers behind them, they are outright bullies. According 
to news in The Tribune dated Nov.26, 2004, Mr. Prithipal Singh 
Sandhu, who is a mere sala of ‘Jathedar’ Vedani but often acts 
as if he is himself ‘Jathedar’, while referring to SSI-WSC at 
Dixie Road Gurdwara in Mississauga, “alleged that the Sikh 
scholars had used most derogatory language against the 
‘Jathedar’ during the function.” The reality is that these two 
characters have dragged the good name of Akal Takhat down to 
an all time low. For the most appropriate words to describe them 
one will have to look to what Gurbani says about a manmukh. 
Their commitment is not to the Guru nor to the Sikh Community 
but to the powers that appointed them. In their battle royale 
about the book ‘Mundavni’ the two ‘Jathedars’ of Akal Takhat 
and Patna Sahib are at each other’s throat. What goes around 
comes around. There was a time when Giani Gurdit Singh 
recommended excommunication of Gurbaksh Singh Kala 
Afghana and ‘Jathedar” Vedanti carried it out. Now, over the 
book ‘Mundavni’, Giani Iqbal Singh, ‘Jathedar’ of Patna Sahib, 
is threatening to excommunicate these two. In his statement to 
the press on Dec.7, 2004 about ‘Jathedar’ Vedanti’s ‘sala’ Mr. 
Prithipal Singh Sandhu, Iqbal Singh asked some very interesting 
questions the answers to which we would like to get: “SGPC 
had terminated the services of Mr. Sandhu following serious 
allegations, he continued to work as personal assistant to 
Jathedar Vedanti. He asked the SGPC to probe under what 
capacity Mr. Sandhu had been ‘dictating’ to the Sikh clergy 
during the meetings”. 


So, dear reader, I find it very difficult to keep the personalities 
out of the issues under discussion. It is all the more difficult 


when the personality itself is an issue as is the case with the 
position of mukh sewadar of Akal Takhat. We all respect the 
institution of Akal Takhat but the mukh sewadar as an 
individual has to earn that trust, especially since all the mukh 
sewadars of recent times have not been worthy of that trust. 
Until and unless we all understand this distinction and stop 
courting these people just because they hold that office we are 
doing injustice to the integrity and moral authority of Akal 
Takhat itself. 


Issues are many and they all have personalities attached to 
them. One reason for that may be that we have come to believe 
the distortion of Guru’s message by these middlemen and lost 
sight of the true meaning. Some like ‘Sant Babas’ Atar Singh, 
Nand Singh and Isher Singh deliberately became the 
middlemen and created the environment for a locust of not so 
‘noble’ that followed them. Others created separate movements 
in the name of Sikhs of the Guru perhaps against the wishes of 
these people. Ram Singh, a Sikh of Guru Nanak, has been 
elevated one big step above the Guru and a chair established for 
“Sat Guru Ram Singh’ at mere ‘Guru’ Nanak Dev University. 


What follows in this issue is a specific mention of a few of such 
personalities in the words of their observers. The purpose of 
this is not to belittle them. Rather it is to give wider publicity to 
their words and deeds for the diaspora Sikh sangat’s 
information and let the sangat be the judge as to who is helping 
the Sikh cause and should be helped and who is harming it and 


should be hindered. Hardev Singh Shergill 
ok 2 ok 2 


SANT BABE, YOGIS, JATHEDARS AND 
OTHER NOTABLE SIKH PERSONALITIES 

SANT BABE 

I like to show the positive side of things, show the way 
forward, and do not like to just criticize and be negative. But 
recently I had an overdose of sant babé, and for the sake of my 
own sanity I just have to write this sant baba column. 
Remember, a Sikh should follow only one Sant Baba, Guru 
Granth Sahib! 


The Guru Amar Das Gurdwara in Southall, a dera of sant-baba 
Jaswant Singh Jalandhar wala, organised a ‘nagar kirtan’ 
through Southall to the Guru Nanak School in Hayes to 
commemorate 400 years of the Adi Granth. This was followed 
by a programme at the Guru Nanak School, where ex Jathedar 
Professor Darshan Singh and Giani Sant Singh Muskeen 
were found in the company of sant-babé Jaswant Singh and 
Amar Singh. 


Amar Singh is a famous ‘sant’. He is famous for the ingenious 
ways he has of getting money out of the pockets of his 
followers. His most heroic deed was when he told a lady in 
British Columbia that his prayer would cure her of cancer, that 
she should stop seeing these silly doctors and would she please 
donate her estate to him. The lady died, the sant inherited, but 
as this was not India, her family took him to the courts, and got 
justice in the end. People like Professor Darshan Singh and 
Giani Sant Singh Muskeen should not want to share a stage 
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with any sant baba, but wanting to be on the stage with people 
like Amar Singh is absolutely incomprehensible. 


Have you heard of sant baba Daljit Singh Chicago wala? (See 
page 24) He is not as bad as Amar Singh, but still has a very 
good bad reputation. I recently attended a wedding in the Park 
Avenue Singh Sabha in Southall. He walked in and I 
immediately recognised him, but I was reassured when he sat 
down with the sangat. Then I saw the gurdwara's general 
secretary talk to a well-known member of BOSS, and this 
student of long standing got up and announced that Santji was 
going to do Gurbani-vichar. A Singh Sabha Gurdwara should 
have no dealings with sant babé at all, but letting this person 
of ill-repute do Gurbani-vichar shows you how low they have 
sunk. And was BOSS not about teaching the students about real 
Sikhi? 


Then there is the late Harbhajan Singh Yogi, maha sant baba, 
head of a business empire of dubious reputation, and subject of 
too many allegations of improper dealings with his chelé, 
especially with those of the female variety. 


And of course everybody who is anything in Sikhi praises him to 
the high heaven, assuring us that the yogi has gone to his 
heavenly abode because he brought so many people to Sikhi. A 
funny type of Sikhi, where you follow a personal ‘guru’ who 
makes you assume yogic postures in order to reach Vahiguru, 
who is not humble and honest, and who does not respect those 
who dare to disagree with him. And In which maryada is it 
written that we all should be dressed in white; is he a namdhari 
maybe? And of course like all true sant babé he is a master at 
twisting Gurbani to suit his yogic purposes ! 
Harjinder Singh, UK The Man in Blue. 
Please join the new Man in Blue e-group 
‘themaninbluediscussiongroup-subscribe @ yahoogroups.co.uk 
[Prof. Darshan Singh himself informed us that he did, for the first time, 
perform kirtan at the dera of ‘Sant Baba’ Amar Singh after considerable 
persuasion by their mutual acquaintance and only after Amar Singh agreed 
to remove the picture of Nand Singh from the ‘tabia’ of AGGS. Harjinder 
Singh is absolutely correct that a person of Prof. Darshan Singh’s stature 
should not share a stage with any sant baba. No assertion on the part of the 
Professor can justify his action especially when being a Nanaksaria himself 
he has known Amar Singh since the latter arrived at Nanaksar at the age of 
10 and is fully aware of the reasons for Amar Singh’s banishment from 
Nanaksar by (Sant Baba) Isher Singh. What the Professor has done is to add 
another trophy to Amar Singh’s collection of his pictures with prominent 
Sikhs that he uses to prove his accusers as liars. Truth is high but higher still 
is truthful living. Prof. Darshan Singh knows the truth. All we request is that 
he live it too. As for Sant Singh Maskeen’s presence there, this is not the 
first time. Their association goes a long way back and Sant Singh Maskeen 
knows Amar Singh even better than Prof. Darshan Singh. This year Amar 
Singh rewarded Maskeen with Green Cards to both for him and his son 
through his Thath in Florida. A lot has been written about Amar Singh in the 
earlier issues of SB. ED.] 





ok 


Baba D. Singh 

On an April 2003 day the telephone rang in the office of The 
Sikh Bulletin and the voice on the other end asked if I had ever 
visited the place I was writing about. The question was not clear 
to me. After a back and forth the caller turned out to be ‘Baba’ 
Daljit Singh. He had taken exception to the reference we had 


made to the ‘celebration of The dedication of the 400 years of 
Enlightenment of Sri Guru Granth Sahib Ji’ that he was holding 
at his dera to which all the five Takhat ‘jathedars’ and twenty 
other Sikh leaders were invited to take part in one week of 
celebrations. Principal Jasbir Singh was visiting us at that time. 
I put the phone on the speaker and Jasbir Singh and Daljit 
Singh exchanged pleasantries. My first question to ‘Baba’ was 
why Baba? His answer was that that was his first name on the 
Green Card. Interestingly enough Amar Singh also has Baba as 
his first name on his Green Card. To my question why is he 
divorcing his wife his answer was that that was his personal 
affair. Well it is now public. Please see p.24. When asked who 
is paying the bill to fly and to house these 25 VIPs, his answer 
was sangat. When asked to spend sangat’s money on 
constructive things his response, after asking us if this 
conversation was being taped, which it was not, was to name 
several European languages into which he had _ already 
translated AGGS. He promised to send us atleast one copy in a 
European language. We are still awaiting its arrival. 

* 
Sant Singh Maskeen 
He has become a veritable Sikh institution and has created a 
crop of ‘kathakars’ in his own image that will mislead the Sikh 
nation until such time it wakes up and starts reading gurbani 
itself. He has developed such close connections with the 
powers that be that he was single handedly able to have Giani 
Bhag Singh excommunicated and his book ‘Dasam Granth 
Nirnai” banned. This year, along with Dr. Harbans Lal, he has 
endorsed a book on Dasam Granth authored by Amarjit Singh 
Khosa. Vdanti’s ban on Dasam Granth ‘charcha’ does not 
apply to him. 


Commander Gurmukh Singh and Bhai Jaswinder Singh have 
made an attempt to warn us against Maskeen’s interpretation of 
gurbani. Their articles in Panjabi, first published in the Vishav 
Sikh Bulletin of December 2004 appear on pages 24&28. 

* 


YOGIS 

From Harbhajan Singh, this Indian civil servant became ‘yogi’ 
upon arrival in this country. By the time he left he had become 
‘The Siri Singh Sahib Bhai Sahib Harbhajan Singh Khalsa 
Yogi Ji’. Did Yogi really create Guru Nanak’s Sikhs in the 
western world or ‘yogis’ in his image? Please read “Fake it and 
you'll make it” by Prof. Devinderjit Singh on page 13. 

* 


JATHEDARS ETC 

Dear Editors, Waheguru jee ka Khalsa Waheguru jee kee Fateh. 
SGPC Presidents, Members, Jathedaars, Granthis, Bhais, 
Raagis and other goluk employees have been rejoicing at 
glittering golden domes and walls of Darbaar Sahib, twinkling 
lights, spades/big bowls made of gold and overflowing goluks 
but all of them lack of Gurmatt enlightenment ! Whenever we 
seek any clarification or request for initiative to resolve a long 
standing ritual or problem being experienced by the Sikhs, they 
keep mum. But they are always eager to visit Yogi's palaces; 
Sant Baba Daljit Singh's Ashram and take delicious food in 
golden utensils in Birmingham whereas they hardly visit any 
village or poor’s huts. 
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For the last three years and ten months I have not received any 
response from them and there is also never a reply to any e-mail. 
We are also guilty because we are now busy to celebrate Diwali, 
Sangrand, etc. with the blessings of so called Sant/Babas. 
Seeking your guidance, Gurmit Singh, Australia. 
* 
Vedanti issues notices to US gurdwara management 
Varinder Walia Tribune News Service, Amritsar, November 26, 2004 
The Sikh high priests are likely to take action against Mr Gurtej 
Singh , a former professor of Sikhism and certain other NRI 
Sikh leaders, for their continuous support to Mr Gurbax Singh 
Kala Afghana , a cop-turned-Sikh scholar , who was 
excommunicated from the Sikh Panth. Meanwhile, Giani 
Joginder Singh Vedanti, Jathedar, Akal Takht, has issued notice 
to the management of Gurdwara Dikshi (Canada) for allegedly 
organising a function where derogatory language was used 
against him (Jathedar Vedanti) by different speakers. The 
notices have been served on President and Secretary of the 
Gurdwara management committee there. The sources, close to 
Jathedar Vedanti said the Sikh clergy had decided to take stern 
action against certain Sikh scholars, including Mr Hardev Singh 
Shergill, Mr Gurcharn Singh Jeunwala, Mr Sukhwinder Singh 
Hansra and Mr Manjit Singh Sahota, who had organised the 
function in Dikshy Gurdwara on September 25, 2004 in gross 
violation of the edict issued by the Akal Takht. 


The directive of the Takht had asked the Sikhs to sever all 
relations with Mr Kala Afghana. When contacted, Mr Prithipal 
Singh Sandhu, Personal Assistant to Jathedar Akal Takht, 
alleged that the Sikh scholars had used most derogatory 
language against the Jathedar during the function. 

*k 
Open Questions to the Jathedar Sahiban 
In complete violation of the all-embracing Sikh Philosophy of 
the House of Nanak, we find that with the adoption of the Anti- 
Sikh practice of “Excommunications”, the Takhat Jathedars in 
their wild mode of operation have thrown quite a few Sikh 
Intellectuals out, Giani Gurdit Singh Jee being the latest 
casualty. 


The Questions are: Being so casual about the destruction of the 
Sikh Intellectuals, can the Jathedar Sahiban let us know as to 
how many intellectuals have they brought in to compensate for 
the loss? Furthermore, with such a Mode of Operation, are the 
Jathedar Sahiban trying to make it sure that Sikhism gets 
reduced down to become a Nation of Intellectual dwarfs to be 
led by the Sycophants only? Kirpal Singh, USA 
* 
Ganga Sagar? 
Ganga Sagar to reach Amritsar today, Tribune News Service Amritsar, 
December 16, 2004 

The ‘Ganga Sagar’, a rare gift presented by Guru Gobind Singh 
to Nawab of Raikot, will be brought here from England by Rai 
Azizullah, member of Lahore National Assembly, tomorrow. It 
is being brought here for the first time. The Ganga Sagar will 
reach Indira Gandhi International Airport, New Delhi, tomorrow 
morning from where SGPC and Shiromani Akali Dal leaders 
will bring it to Amritsar by a plane. It would be received by Mr 


Parkash Singh Badal, President, Shiromani Akali Dal, and 
senior functionaries of the SGPC at the Golden Temple. Mr 
Bhupinder Singh, SGPC member, said the Ganga Sagar would 
be a great attraction for the Sikh sangat during the functions to 
mark 300 years of martyrdom of Sahibzadas. Mr Harinderpal 
Singh, SGPC member from New Delhi, said the Ganga Sagar 
was being brought at the personal request of Mr Badal. 


GANGA SA‘ 





sacred Relic Of Guru Goby 


[Where is the outrage of the Sikh Scholars against yet another sacrilege by 
Badal? The news item below throws some light on the integrity of the 
‘Scholars’ themselves. ED.] 

ok 


Book captures ‘corruption’ in SGPC, universities 
Varinder Walia, Tribune News Service, Amritsar, December 16, 2004. 
After an IPS officer Swarajbir, who had enacted one-act play 
(Medni) on the SGPC chief, Bibi Jagir Kaur, a collection of 
short stories: “University of Lilliput”, authored by Amanpreet 
Singh Gill, is likely to create ripples in the academic and 
Panthic circles. In one of the stories: ‘Kudi mar kaun ?” (who is 
killer of the daughter?) he has exposed certain senior officials 
of the SGPC and universities. This form of literature, called 
‘fact-cum- fiction’, reads that ‘everything is true about 
universities and the SGPC except names and dates’. 


The author takes the reader to the country described in Swift’s 
Gulliver’s Travels. The recent news about ‘fake-admission’ in 
Guru Nanak Dev University in which a Personal Assistant to a 
Dean and son-in-law of the then Vice-Chancellor also figured 
in one of the stories. Another short story talked about 
plagiarism carried out by one of the former top officials of the 
university who had also succeeded in adjusting his wife as 
lecturer by ignoring merit. 


The author also ridiculed the repetitive and ‘low-level’ research 
being done in the university. The story, “Tigers in the 
University”, is about ‘jungle rule’ in the university where only 
manipulators could survive. Another story reflects the out-of- 
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turn promotions and benefits given to the stooges of the then 
Vice-Chancellor. 


He pointed out that the academicians who want rest are adjusted 
against Chairs established after the names of celebrity writers. 
Some pseudo scholars enjoy many high posts doing justice with 
none. These stories have become a metaphor which reflect the 
plight of higher education and research and deteriorated 
administrative situation in the universities. 


Such a book highlighting university affairs has been written after 
a gap of three decades of the sensational novel “Imtihan,” 
authored by Surjit Hans. He had exposed many renowned 
scholars and administrators of a university. 


Three stories deal with the alleged malpractices of the SGPC and 
bureaucratic approach of its functionaries, who use red beaconed 
cars. One of the stories exposed the corruption in the SGPC. 


k 


Mahinder Singh 
Mahinder Singh of Guru Nanak Nishkam Sewak Jatha is the 
Mahant of a Gurdwara in Birmingham. His mission in life seems 
to be gold plating the historical Gurdwaras in India. “History 
will record that I was responsible for doing the gold gilding 
and my conscience is clear.”” Now he has been assigned the 
task of replacing the historical ornamental doors of Darshani 
Deori. At that Gurdwara they also follow a unique practice of 
‘antam sanskar’. In the past dead body of the founder of this 
dera was brought to the Gurdwara where then ‘Jathedar’ of Akal 
Takhat, Prof. Manjit Singh offered the siropa, Kirtani jatha 
performed kirtan and panj piaras led the funeral. Thanks to the 
efforts of S. Madan Singh of UK history was not allowed to 
repeat itself in the case of late Giani Amolak Singh whose 
‘antam sanskar’ was also performed at this dera. 

* 
Dr. Harbans Lal 
‘Bhai’ Harbans Lal is the most known Sikh scholar in the 
diaspora. There is never a gathering of Sikhs that is not adorned 
by him. He is determined to be known as Bhai Nand Lal of the 
20" and 21™ centuries. Recently at a lecture in Ontario Dr. 
Harbans Lal quoted ‘Bala’ in his speech. But historically Bala 
did not exist, atleast not during the life time of Guru Nanak. 
When Gurcharan Singh Brar wrote to him (See p.28) pointing 
this out he called back to thank him for straightening him about 
Bala and admitted that he had never read Bala’s Janam Sakhi. 
He is not alone. Several ‘scholars’ have been heard quoting Bala 
to support their view point. In his book ‘...te sikh vee niglia gia’ 
late Kulbir Singh Kaura, on page 102, mentions a Bibi 
Gurbachan Kaur obtaining Ph. D. degree from Guru Nanak Dev 
University in 1978 (No.T5681) by proving Bala as a historical 
figure. Her advisor was Prof. Pritam Singh, son-in-law of Prof. 
Sahib Singh. Mr. Kaura also includes a quote from Bala’s 
Janamsakhi that does not reflect well on the character of Guru 
Nanak but does give an excuse to today’s ‘Sant Babas’ to 
practice debauchery. Mr. Brar has wisely included that quote in 
his article. Please read it and think what you could do to put an 
end to this systematic character assassination of our Gurus 
through trash that passes as our ‘historical literature’. 


Here is what Dr. Trilochan Singh had to say about Dr. Harbans 
Lal: 
Kingston, Boston, Hanover, Portland 
From the book ‘Sikhism and Tantric Yoga’ by Dr. Trilochan 
Singh, Published in 1977 pp xvii-xix 

At Kingston I stayed with Professor Harbans Lal who had fixed 
some lectures at Rhode Island University. I enjoyed my stay 
with Professor Harbans Lal very much. I had met him after 
many years, and felt at home because he still maintained a deep 
interest in the affairs of Punjab, because he was disgusted with 
the behaviour and politics of his old comrades of the Sikh 
Student Federation. This organization was created by the zeal 
of the young men and the vagrant ambition of the Akali 
leaders. It died because the leaders lost their character faster 
than even the Akali leaders. Some have become Congressites, 
others informers of Congress Rulers, and yet there are others 
who have perfected themselves in the art of telling lies on Akali 
stages, by giving emotional speeches. Professor Harbans Lal’s 
orthodox Hindu mother is always worried lest her son become 
a full-fledged Khalsa, although she is herself well versed in 
Gurbani. 


Here I met some American Sikhs, Pritam Singh, his noble and 
generous wife Gurdain Kaur, who sought Professor Harbans 
Lal's advice about their embittered relations with Yogi Bhajan. 
What intrigued me most was that Harbans Lal was on the one 
hand encouraging Pritam Singh and Gurdain to stand on 
principles and not to surrender to Yogi Bhajan's excesses, 
while on the other hand kept the Washington Headquarters 
of Yogi Bhajan informed of Pritam Singh's activities. 1 think 
by doing this he was creating considerable trouble for both 
parties. Sometimes I have an uncanny feeling that wherever 
there are two groups, Harbans Lal is with every group and 
everybody and yet really with none. Anyway, that makes him 
quite a well-known figure on the East Coast. He is everybody's 
good acquaintance and friend but no one appears to take his 
friendship seriously. He is associated with every Society on the 
East Coast but rarely gives his wholehearted participation to 
any one. That I think is the safest and best position one can 
take and also a very comfortable one. 


Although he did not care to send my mail which came to his 
address in the end of April, and even opened it, he asked me on 
the phone towards the first week of August, when 1 was at 
Berkeley, "What is your over-all impression about Yogi Bhajan 
and the 3HO?" I said in reply "1 have discussed my opinion 
with you in considerable detail while I was with you, and now I 
am writing my impression about every body in my Memoirs." 
* 


Among the first edicts issued by ‘Jathedar’ Vedanti upon taking 
that position was to impose a ban on any discussion of ‘Dasam 
Granth’. As is clear to every thinking Sikh, in its enforcement it 
applied only to those who criticized it and not those who 
promoted it. Baba Virsa Singh, the major promoter of that 
granth, was not only a VIP at the 400" anniversary celebrations 
at Amritsar but also distributed a booklet in favour of this 
granth. In case of Patna Sahib the ‘Jathedar’ is not reprimanded 
for the parkash of that granth alongside AGGS but the 
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chairman of the management committee is declared tankhahya 
for pointing it out. This year an Amarjit Singh Khosa has come 
up with a book on this granth with the following foreword by 
Dr. Harbans Lal: 

Foreword 

Your book looks at Dasam Granth verses with a different view. 
You put in hard work in producing this book which will be 
obvious to any reader. Dasam Granth seems to be great literature 
that can be viewed with different colours of different glasses by 
different scholars. I hope that our leaders will collectively guide 
the community about this great collection soon. Harbans Lal, 
Ph.D, D. Litt (hons), 6425 Amicable Drive, Arlington, TX 
76016, USA 

[We will watch what action if any ‘Jathedar’ Vedanti takes against these 


two. ED] 
oh KK 


Dr. GURMEL SINGH DEOL 
29 NOVEMBER 1928 — 16 NOVEMBER 2004 
He lived the life preached by Guru Nanak 





saed THs fry fess Ft 


AN INSTITUTION IN ITSELF 
Dr. GURMEL SINGH DEOL 


This writer had the good fortune of meeting Dr. Gurmel Singh 
Deol at his hospital in Mandi Mullanpur in 2001. I was 
introduced to him by S. Gurbachan Singh Sidhu of U.K who has 
known him for most of his life and worked closely with him in 
their mutual charitable endeavours. Publication and shipping of 


four books by G. S. Sidhu, ‘Sikh Religion and Christianity’, 
‘Sikh Religion and Islam’, ‘An Introduction to Sikhism’ and 
the latest “Panjab and Panjabi’ that had been printed but not yet 
shipped, were all handled by this gentle and soft spoken soul 
that has now been liberated. 


December 2001 issue of The Sikh Bulletin had carried a special 
appeal from us to support his charitable efforts. Unfortunately 
response was negligible. It is sadly true that the bulk of the 
effort for the benefit of the community is being done by very 
few individuals like Dr. Deol, S. Budh Singh of Dhahan 
Kaleran and Bhagat Puran Singh. The rest of us just admire 
their effort from the sidelines with words. 


Eulogy below gives us a brief sketch of his life and work: 
Dr. Gurmel Singh Deol bid adieu to this mortal world on 16" 
Nov. 2004. He was a well known personality not only in 
Mullanpur-Dakha but adjoining areas as well. Born on 
November 29, 1928 to Sardarni Chand Kaur and Sardar Jagir 
Singh he belonged to a simple farmer’s family and received his 
basic education from his native village Boparai 
Kalan.(Ludhiana). After his matric from Khalsa High School 
Sudhar, he did Hon. in Punjabi. Up to F.Sc. from Khalsa 
College Amritsar he completed his education with scholarship. 
This shows his mantle in the field of education. 


Whole hearted service of refugees in camps by Bhagat Puran 
Singh during partition kindled the light of serving the 
humanity. In tender heart of Dr. G.S. Deol while doing 
M.B.B.S. from Medical College Amritsar his religious bent of 
mind surfaced itself. He even convinced his fellows towards 
religion, and was fondly called ‘Giani Ji’ by his fellows. Dr. 
Deol did specialization in Ophthalmology from Medical 
College Amritsar, Post doctoral course from All India Institute, 
Delhi and served in DMC Ludhiana for 25 years. He was 
designated medical practioner for Canadian immigration 
service from 1971-1980. 


Dr Gurmel Singh Deol was founder president of Guru Nanak 
Education Trust. He established Guru Nanak Charitable Trust 
and Gurmat Bhawan to fulfill his dream of social reforms and 
social service. He fully dedicated himself to this dream. In 
Gurmat Bhawan there is provision for orphanage, senior citizen 
home, free dispensary, library, free de-addiction center and 
music school. Vocational-training is provided to destitute 
women and street children. There is Gurmat Hall for religious 
gatherings and a separate hall for social gatherings. A gym with 
modern facilities and to tap the strength of young generation, 
provision of wrestling arena is the main attraction. 


Guru Nanak Charitable trust organizes free eye operation 
camps, disability camps where hearing aids, tri-cycles, callipers 
and artificial limbs for handicapped people are distributed. 
Those requiring surgery are operated free of cost from DMC 
Ludhiana and Medical College Patiala. 


In 1988 Dr. Deol went to England, Canada and America to 
study the care taking of old people, street children, handicapped 
and mentally deficient. In 1997 he visited Japan as a delegate 
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from Indian Govt. where he attended seminars regarding social 
services. 


Religious to the core of his heart, Dr. Deol was so humble that 
he always remained out of lime light while serving the 
humanity, where as virtually no work at Gurmat Bhawan was 
possible without him. Association with Bhagat Puran Singh 
polished his religiousness and the quality to serve the humanity 
at its best. 


After successful recovery from stomach cancer in 1979 his faith 
in God become all the more firm. Following a brief illness, 
though physically he is not among us, even then his personality 
will be a guiding spirit for all of us. 


On Saturday November 13" Dr. Deol penned down the 
following instructions before he finally bid farewell to this world 
on Tuesday November 16" 2004 at 11:25AM: 
Donate (his) eyes 
Cremate quickly 
No gathering 
Bhog Gurmat Bhawan 
No Leader 
No Shardhanjli 
No Photo (We apologize for photo on the front page) 
No Yadgar 
Thanking God 
Thanking every well wisher 
Shabad ‘ab ki bar bakhash bande ko...’ 
Waheguru Ji Ka Khalsa. Waheguru Ji Ki Fateh. 
Hardev Singh Shergill 
ok 2 2k 2 2 


The Future of Sikh Children In A Multi-Ethnic 
and Multi-Cultural Society 
Dr. Sarjeet Singh Sidhu, Ipoh, Malaysia 
MBBS, FRCOG, FICS, LLB (Hons.) 
This paper was read at the SSI-WSC at Melaka on September 11, 2004 
[This is part 1 of two parts. Part 2 will appear in the next issue.] 


INTRODUCTION: 

A topic such as this, in its broadest terms, would imply a 
discussion of the future of Sikh children in economic, political, 
cultural, and religious terms, as well as in terms of a host of 
related issues. And yet the fact that this is being discussed at a 
religious forum is strongly suggestive that the issue at heart is: 
“Will Sikh children hold on to, believe in, and continue to 
practice Sikhism in the future?” In other words what we are 
concerned with is the future of Sikh children vis-a-vis the 
practice of Sikhism, given the “alien” influences that they would 
be exposed to in multi-ethnic, multi-cultural societies. Whilst the 
first generation of Sikh migrants will tend to hold on to their 
Punjabi-Sikh identity with a strong attachment to their language, 
culture, and their Punjabi values (whatever that might be), the 
children being born and bred in the host country will be 
influenced by the host environment, especially the education 
system, the culture and the values of the host nation. This 
inevitably leads to a clash between the generations. 


PROBLEMS: 
For convenience of understanding the problems that the children 
will have to face may be broadly divided into two main groups: 


1. Internal Problems: Those related to the influence of 
the multi-ethnic and multi-cultural host nation, 
resulting in Sikh children losing their Sikh identity 
(physically). This includes what are seen as problems 
by their elders in relation to their clothing, dietary 
habits, language, mannerisms, etc. 

2. External Problems: Those related to the ‘racial’ 
discrimination that the children face on account of 
their being different in terms of facial features, skin 
colour, dress, religious symbols, etc. 





Very generally, the ‘External’ problems will need to be tackled 
at the political level. To counter any discrimination or abuse on 
account of one’s race or religion will require the full force of 
the State and will therefore depend upon the type of 
Government in the host country. Often one hears of such 
discrimination in the West, though it probably exists in other, 
non-Western countries also. It is to the credit of the Western 
governments that such discrimination has no legal footing in 
those countries, it is actively discouraged, and those guilty of 
discrimination are punished. 


It is the ‘Internal’ issues that will mainly be discussed in this 
paper, because they are dependent on how we perceive them 
from within the community, and how we choose to resolve 
them. In each case there are three variables that will need 
looking at, namely, ethnicity, culture and religion; the 
effect/influence of each of these on Sikh children will vary. It is 
in such diverse situations that the future of Sikh children will 
be determined. 


ETHNICITY: 

The effect of ethnicity is really an issue of race, of the colour of 
one’s skin. Whilst we are free to choose our faith we have no 
choice in the colour of our skin. The discrimination is purely on 
the basis of racial difference, of appearance. In the US, for 
example, there have been cases of qualified Sikhs being denied 
jobs because the employers were reluctant to employ someone 
who “looked different”, or being denied entrance into buildings 
(or participation in games) where a “no headgear’ policy was 
in effect. We must all be aware of the problems faced by a Sikh 
who wanted to join the Royal Canadian Mounted Police. In all 
these situations it is the physical appearance that caused the 
discrimination, ic. being Keshdhari; there was no 
discrimination against the religion per se. 


Post-September 11, 2001, Sikhs have been subjected to hate 
crimes, again on account of their appearance, causing them to 
be mistaken for Muslim fundamentalists, for looking like the 
“Taliban”. Though the problem is akin to the issue of skin 
colour it is not quite the same. It is not racial discrimination. In 
such cases, and there may well be more in the future, the only 
real approach is to educate the societies concerned about how 
different it is to be a Sikh as opposed to being a Muslim, that 
Sikhs and Sikhism do not condone such terrorist acts and that 
there are no Sikh organisations inimical to Western interests. 


In situations where Sikhs have been discriminated against by 
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employers or organisations on account of race or religion, if 
such discrimination can be proven, legal action usually resolves 
the issue. But where Sikhs have been subjected to abuse or 
derision by individuals simply because they look different the 
only real hope is that with education and understanding the 
problem will be minimized, though it is unlikely to go away 
altogether. 


In Malaysia Keshdhari Sikhs do not face any employment 
problems because of their Sikh appearance. At every juncture 
exceptions are made in relation to hair and turbans for Sikhs. We 
are not victimized or assaulted by any non-Sikh Malaysians 
simply because we look different; nor are we ridiculed or made 
fun of because of our appearance. In that sense the Sikhs in 
Malaysia do not face any racial or religious discrimination. 


CULTURE: 

It is the influence of the culture of the host-nation that will most 
affect Sikh children. The education system of the adopted 
country plays a very important role. Western education in 
particular is very liberal and broad-minded. It is a cultural trait 
of the West that it places a premium on individual freedom. It 
was the Enlightenment philosophy that gave the West its 
‘quantum leap’ in science and technology, gave it an advantage 
that it continues to hold over the rest of the world, an advantage 
that we so admire. Our children learn of the importance of 
individual rights; the liberal education opens their minds to 
accepting only those rules and regulations that can stand to 
reason; the mind is ‘opened’ as opposed to being ‘blinkered’ if 
not actually shut in, say, certain theocratic states. Here the views 
and expectations of the Sikh elders clash with those of their 
children. This is pronounced where the parents are first 
generation immigrants whilst the children are born and bred in 
the host country. In the USA, for example, many elders continue 
to hold on to their Punjabi-ness: the language, the food fads, and 
clothing of the Punjab are important to them. Even the political 
situation in the Punjab affects them. Their children, having been 
brought up in America, have no understanding or appreciation of 
the culture their parents grew up with. They cannot fathom their 
elders’ adherence and attachment to what they, the children, see 
as a “foreign” culture. They are culturally American but 
racially Asian. On the other hand the host society sees them as 
foreigners. Is it any wonder then that these children feel they 
belong neither to America nor to their parents’ country of 
origin? Being unable to identify with either, they feel isolated 
and rejected. 


In order to survive in the host country children begin to adopt 
the dress and habits of the host community. The baseball cap 
replaces the turban, even if the hair has not quite gone yet. Girls 
want to dress in mini-skirts and hot-pants. Consumption of beef 
becomes routine. Staying out late for disco-dancing or other 
form of entertainment is seen as ‘ok’. To the elders all this is 
seen as an erosion of Punjabi values. This may be disturbing to 
the Sikh elders but is it really an erosion of the Sikh religious 
values? These are issues that the community will continue to 
face in the future. Without a realistic, reasoned approach by the 
elders it will lead to Sikh children simply drifting away from the 


community. Until we are able to separate Sikhism from 


Punjabi-ness, the religion proper from its ethno-cultural 
Punjabi origins, we will continue to be dismayed with our 


children, and_ will fail to make Sikhism the universal 


religion that we so proudly claim it is. 


Another problem related to multiculturalism is that of marriage. 
In the past arranged marriage was the norm. Now more and 
more children, rightly, want to choose their partners. It used to 
be that parents would want spouses for their children to be not 
just Sikhs but to be from certain, specific, ‘castes’. Today most 
parents, in Malaysia at least, no longer even consider caste an 
issue. It is presumed, and hoped, that this discarding of caste is 
on account of the enlightenment of the Sikh religion and the 
true teachings of Gurbani (Sikh scriptures). But when a child 
chooses to marry a non-Sikh it is ‘crisis’ time. The problem 
gets further compounded if the non-Sikh is of a different ethnic 
group. There is, of course, no ‘one’, or ‘correct’, answer to this 
problem. Speaking strictly from a legal, ethical, moral or 
even religious viewpoint this should not even be considered 
a problem. And yet so strong is our urge to preserve our 
identity, our need to remain within the ‘tribe’, to view our 
religion and our Punjabi-ness as wholly essential to our 
happiness and to our acceptance by the Sikh community that 
we respond to it as if our world has come to an end. This is a 
scene that will be played out with increasing frequency in the 
future; and we will have to come to terms with it on an 
individual basis, for there can be no ‘right’ solution to what 
may actually be a problem only of perception. 


RELIGION: 

The influence of other religions is often first felt by Sikh 
children during the celebrations of the religious festivals and 
holidays of the host nation, for example Christmas celebrations. 
The gaiety and scale of the celebrations, the giving and 
receiving of presents, the Christmas tree, the caroling, partying, 
all have a major impact on the children. The occasion seems all 
fun. Some Sikh families in the West actually ‘celebrate’ the 
occasion; one gets carried away with flow of events. There is 
no real harm in that as long as the situation is clearly explained 
to the child, but every effort must be made to celebrate Sikh 
festivals with equal or greater gusto if the subtle influence of, 
say, the Christmas celebration is to be minimized. 


However, the real effect of the various religions that a Sikh 
child will be exposed to will actually depend upon the 
dominance or otherwise of religion in that country. Where there 
is separation of State and Church, as in the USA for example, 
the influence of the religion of the majority community will be 
somewhat muted; in countries like Malaysia, where the State 
professes a State religion, the impact is likely to be more 
pronounced. In Malaysia there is no official policy of trying to 
convert non-Muslims to Islam. Malaysia practices freedom of 
religion. We are, however, constantly exposed to Islam and the 
Malay culture — something that is neither unexpected nor 
unusual. From dawn to dusk, and beyond, we hear the call to 
prayer (azan), including on television (TV). There are regular 
TV programmes on Islam, actively promoting the religion. To 
presume that all this has no effect on the Sikh youth is to be in 
denial. 
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Add to that the influences of the other major ethnic groups, the 
Chinese (many of whom are Christians) and the South Indians 
(who are mostly Hindus, Christians or Muslims). In all these 
cases it is the influence of the other religions on the Sikh youth 
that worries the Sikh elders. The cultural influences that worry 
us are those that are so intertwined with the religions that the 
distinction between the two is blurred. In essence the Sikhs in 
such a society are like a little island surrounded by a sea of other 
religions, with wave after wave of evangelists pounding its 
shores. Whilst the Muslims do not go from door to door to 
convert non-Muslims to Islam, the Christians consider it a divine 
command that they go out and spread the Gospel amongst non- 
Christians. Being forbidden by law to preach to Muslims, the 
rest of us become ‘fair’ targets. In recent years there has become 
a common perception amongst certain Christian evangelists that 
the Sikhs are more vulnerable to conversion to Christianity, 
and an increase in the number of Sikh converts to Christianity 
seems to justify this perception. The question is “Why have 
Sikhs become vulnerable to conversions?” 


In the case of conversions to Islam, in Malaysia at least, they 
have mainly been through marriage. It is the law of this land that 
any one marrying a Muslim must convert to Islam; when a 
person falls in love with a Muslim the only option open to him 
or her is to convert to Islam. To the best of my knowledge 
conversions to Islam (amongst Sikhs at least) have almost 
always been conversions of convenience rather than conviction. 
Whilst the same holds true in some cases of conversions to 
Christianity, many have in fact converted out of conviction. 
Belief in another religion implies a loss of faith in Sikhism. 
What causes this loss of faith? 


PROBLEMS and DISENCHANTMENT: 

The following are some causes of disenchantment amongst 
many Sikhs and may, in some cases, explain why some Sikhs 
convert to other religions: 


1. Understanding: For most Sikhs the lack of faith in Sikhism is 
the result of a lack of understanding of the principles of the 
religion. In our Gurdwaras religious discourse is in Punjabi. 
Gurdwara programmes and discourses are almost entirely 
concentrated on the adults. The standard or level of Punjabi used 
is even beyond those who profess to know Punjabi. Add to that 
the fact that far too many of our children do not even understand 
rudimentary Punjabi. If I cannot understand what the preacher is 
saying, how can I believe in the religion? With little knowledge 
of Sikhism our children fall easy prey to other better organized 
religions. I can almost hear the retort: “So whose fault is it? Why 
don’t you teach your children Punjabi?” The truth is that we are 
trying very hard, but an even bigger truth is that even those of us 
who understand Punjabi would much rather read about Sikhism 
in English. So comfortable are we with that language that we 
better understand and appreciate any idea that is put to us in 
English. We actually think in English. No matter how 
uncomfortable you may feel about these remarks, it is one fact 
that you cannot escape or change. The point being made here is 
that we must now consider teaching our children Sikhism in 
English. Just for a moment imagine the position of a non- 


Punjabi (non-Indian) wanting to convert to Sikhism. His only 
access to the truths of Sikhism will be via English. Having 
converted, if he wishes to pray, he will have to go back to 
learning Gurmukhi to enable him to read the Aad Guru Granth 
Sahib (AGGS). Therein will lie his first hurdle. And yet, to 
even suggest that one should be able to read the scripture in 
English, and that such reading or prayer would be valid, will 
amount to “blasphemy”. But if the truth of Sikhism is to reach 
not just the Sikh youth of the diaspora, but to others as well, we 
may have to open our minds a little. Several years ago a Hong 
Kong Chinese convert to Sikhism, who had translated the Japji 
Sahib into Cantonese, wrote a letter to the Spokesman stating to 
the effect that we separate the Sikh religion from the 
Punjabi-ness to which we have inextricably tied it. He 
received no response to his suggestion. 


2. Logic: In his article Apostasy of Sikhism or Violation of 
Rehit Maryada [1] Professor Devinder Singh Chahal quoted a 
certain Mark Bestien as saying “...The main reason of 
decreasing population of believers in religion is that the 
teaching of religion is too stodgy and stern for modern man’s 
swiftly changing knowledge of science...” Prof. Chahal went on 
to say that “...A similar situation is appearing in the case of 
Sikhism throughout the world...” In this age and time if any 
principle expounded by any religion cannot stand examination 
by simple common sense and logic, let alone withstand 
scientific scrutiny, it is unlikely to persuade anyone, except the 
credulous, as to its ‘truth’. And yet day in day out our preachers 
in Gurdwaras spew out mindless myths palming them off as 
‘truths’. Religious dogmas must pass the test of reason or fail to 
truly convert the unbeliever. As Thomas Jefferson says “It is 
...blasphemy against religion to suppose it cannot stand the 
test of truth and reason.” [2] We spend so much time and 
energy on minor and meaningless ritual requirements that we 
fail to focus on the real teachings. We will have to justify every 
religious demand or dogma with reason, only then can we point 
to the defects in the reasoning of other religions — and, mind 
you, there are many rituals and dogmas there that cannot stand 
to the scrutiny of reason. With every passing day an appeal to 
reason will be in ascendance and that to ‘faith-alone’ in decline. 
But if we fail to teach the spiritual truths found in the AGGS to 
our children, as is happening in most Gurdwaras, and instead 
continue to harp on rituals and external symbols alone, the 
simplified dogmas of other religions will begin to appeal. 


3. Apostasy: This is a word that comes hot on the heels of the 
question Who is a Sikh? We are repeatedly told by some that 
only the Keshdhari is a Sikh, the presumption being that the 
keshdhari is automatically a Khalsa; thus only a keshdhari is 
considered a Sikh. Whilst reason will tell you that this 
conclusion does not wash, no one really wishes to discuss the 
issue. The clean-shaven Sikhs (or non-Keshdhari if you will) 
let matters rest because they have no wish to further divide an 
already divided community; this silence on their part should 
not, however, be interpreted as acceptance of the ‘truth’ of the 
proposition and the conclusion drawn above. Without getting 
into a debate on the validity, or otherwise, of the proposition, it 
is necessary to make clear that this insistence on calling clean- 
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shaven Sikhs apostates hardly endears them, especially the 
youth, to the religion, and so makes them vulnerable to other 
religions that seem more reasonable or liberal. And this despite 
the fact that some of the dogmas of the adoptive religion, as 
stated earlier, absolutely fail to stand to reason; for example the 
issue of the Trinity, or that God had a son, cannot appeal to any 
logic. Coming from someone who is clean-shaven, the line of 
argument associated with this will appear as self-serving to 
some. The issue has nevertheless been dealt with in detail and 
with logic by Prof. D S Chahal, a true-blue Keshdhari Sikh, in 
his article mentioned earlier [1]. This article was presented by 
Prof. Chahal in October 1996 at a seminar in Chandigarh but the 
Organisers of the seminar neither distributed copies of the paper 
amongst the other participants (something they did for the other 
papers presented) nor did they publish the paper in the 
proceeding of the seminar. Evidently the organisers were not 
ready to listen to views contrary to their concept of Sikhism. 
Without keeping an open mind and countering opposing views 
with reason you are unlikely to convince Sikh children of today 
let alone the children of the future. Do not be quick to label 
anyone who does not measure up to your standards as an 
apostate. A difference of opinion is not _ necessarily 
disadvantageous to the cause. To quote Thomas Jefferson again: 
Difference of opinion is advantageous in religion. The several 
sects perform the office of censor morum over each other. [3] 


4. Service: The concept of service (sewa) is integral to Sikhism; 
at least that is what we are repeatedly told. Yet when a Sikh 
family finds itself on hard times our community fails to be of 
any help. Our Gurdwaras are often flush with funds (why else 
would so many resort to all manner of deceit to win SGPC 
elections, for example?) but cannot find enough money to help 
such families. I know of at least one family that converted to 
Christianity because only the Church came forward to ensure 
that the family was well-fed, clothed and the children sent to 
school. Another such family was close to conversion for the 
same reasons but fortunately a couple of Sikh organizations have 
taken over the caring of the family. We have to come out as a 
more caring religion, capable of taking care of our own at 
least. The Christian example is often cited by those who are 
attracted to the religion. 


5. Leadership by Example: Sikh leaders have to be exemplary. 
Take a quick look at the leadership of the Sikhs in Punjab and 
you have every reason to lose faith in Sikhism. To add insult to 
injury the leaders meet to the hilt the external requirements of 
being called Sikhs. The SGPC is considered by some to be the 
‘Sikh Parliament’; heaven forbid that it be called to run a 
country. On a lesser scale some of those who want control of the 
Gurdwaras literally fight for elections to Gurdwara Committees - 
with swords! And they are going to teach the children about 
Sikhism? 


6. Rituals and Idolatry: This is actually related to use of 
reason and logic mentioned above. During the time of Guru 
Nanak religion was the domain of the Brahmin, and a plethora of 
meaningless rituals was the most essential part of religion. Guru 


Nanak freed the masses from this 'Brahmanism’ and its rituals. 
Guru Nanak says: 
Je Janas Braham Karam, Sabh Fokat Nischau Karam 
If they happen to know the nature of God, they will realise that 
all rites and beliefs are futile. (AG 470) [4] 
Aasa mansa bhandani bhai, Karam dharam bandhkari 
Rituals and ceremonies are chains of the mind (AG 635) [5] 
Jalo aisi reet jit meh piara veesreh 
Cursed be the ritual that makes us forget the Loved One. 
(AG 590) [6] 


And yet, from the Golden Temple (Harmandar Sahib) down to 
the village gurdwara, we are mired in pointless rituals. Every 
sant that comes to our shores brings with him some ritual and 
leaves the community arguing and quarreling about it. The 
‘believers’ go to great lengths to perpetuate those rituals whilst 
the youth are left bewildered and disappointed. Idol worship is 
roundly condemned in Sikhism. Guru Arjan Dev says: 

Jo paathar ko kahete dev, taaki birtha hoveh sev. 

Jo paathar ko paai(n) pai, tis ki ghaal ajaai(n) jai 
Those who consider stone images to be God, their worship is 
wasted. Those who fall at the feet of the stone idol, their 
prayers and service are futile... All worship and adoration of the 
idols end in nothing. (AG 1160) [7] 


Over the years our treatment of the AGGS has reached 
proportions that amount to worship. Have we begun to 
worship the AGGS as an idol? This question has been asked 
by some before [8]. Of late the practice of Nagar Kirtan is 
taking root in this country. It is becoming fashionable to take 
out the AGGS in ceremonial procession during Gurpurbs. 
Several gurdwara committees have started this practice, which 
was not in evidence before. This is reminiscent of the Hindu 
practice of taking out a chariot with the moorti of a deity in 
procession during certain Hindu festivals in this country. 
Evidently this practice is common in India also. What purpose 
does this serve? This smacks of idol worship even if some 
would vehemently deny it. 


Yet another practice that suggests idol worship is the practice 
of the AGGS being ‘put to bed’ every night, at the close of day, 
and after the last prayer. A special place has been prepared in 
every gurdwara for this purpose and named Sach Khand. Many 
have air-conditioned these special rooms, or at least put in a 
fan. When questioned, one ‘learned’ granthi is alleged to have 
replied, "If you need an air-conditioned room for your comfort 
don't you think Babaji deserves one?" This practice of 
providing a separate room for the "rest and retirement" of the 
AGGS for the night is practiced at the Golden Temple also. 
Several such practices, including some of the requirements in 
the Rehat Maryada in relation to the AGGS, make it very hard 
to reconcile them with our strict aversion to idol worship. A 
separate rest room for the night is difficult enough to accept, 
but the need to provide a fan or air-condition is too much to 
swallow. 


7. Simplicity: For more than one reason it will be easier to 
make comparisons with Christianity. Many Sikhs, and others, 
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find it easier and simpler to identify with the Christian concept 
of a ‘Loving God’ because the ‘principles’ of the religion are 
explained in simple, easy-to-understand terms (never mind the 
logic or lack of it). Christian preachers come across as truly 
humble and caring individuals. Parishioners turn to their 
preachers for advice and comfort when faced with 
personal/family problems, secure in the knowledge that their 
confidentiality will be maintained. This is in sharp contrast to 
our granthis. We may claim that we have no priests or priestly 
class but the fact is that our granthis are de facto priests; that is 
how they are viewed by the Sikh congregations. They must 
come across as learned, compassionate and _ trustworthy 
individuals. 


8. Gurdwaras: In the early years of the migrant Sikhs the 
Gurdwara was not only the place of communal worship but the 
centre of all activities of the community, where the first 
generation of migrants met and discussed problems of mutual 
and individual concern. Today the Gurdwaras serve only as 
places of worship where one goes to celebrate a religious 
festival, give thanks, or in relation to ceremonies concerning 
marriage, death, birth, etc. Imposition of unreasonable rules and 
regulations in relation to clothes, footwear, serving of meals 
(langar), and the like take precedence over dissemination of 
Sikh teachings. The Gurdwaras have failed to serve as the focal 
points of the migrant Sikh community 


This list of reasons, for the disenchantment of some, and 
conversions of others, is neither comprehensive nor, perhaps, 
will it be entirely convincing to some. Nevertheless it addresses 
some issues that need resolving. 


REFERENCES: 
1. Chahal D. S. 1997. Apostasy of Sikhism or Violation of Rehit 
Maryada. (From his website.) 

2. Thomas Jefferson. 1814. Letter to N. G. Dufief, Philadelphia 
Bookseller. (From Positive Atheism’s Historical section on the 
www). 

Thomas Jefferson. Notes on the State of Virginia, 1781-82. 
AGGS, M1, p 470 

AGGS, M1, p 635 

AGGS, M1, p 590 

AGGS, MS, p 1160 

Sidhu S. S. 1999. Is There Any Place for Ritualism and Idolism 
in Sikhism? Understanding Sikhism Res. J. 1 (2): 37-41. 


POON Be 


[Part two of this very important article detailing the possible solutions will 
appear in the next issue and will include acknowledgements and rest of the 
references. We regret that for lack of space we could not publish the entire 
article in one issue. ED.] 

ok 2 2k 2 ok 


REFLECTION ON MATA GUJRI JI 
in the context of Sahibzadas’ Shaheedi and today's 


status of Sikh women in contemporary society 
Gurmeet Kaur, USA 
[This is part 1 of two parts. Part 2 will appear in the next issue.] 


Guru Nanak had a vision for a conscious path for all men and 
women equally. We have not done justice to his vision because 
one pillar of the society remains weak: The woman in Sikh Path 
of life. Even though our history produced perfect role models 


such as Mata Gujri, the dominant cultural subjugation of 
women has greatly overshadowed the spiritual reforms of the 
Guru. Hence Guru Nanak’s vision remains unfulfilled, and the 
lessons from Mata Gujri’s martyrdom are forgotten. 


Only by acknowledging the problem, committing to the 
solutions, taking personal responsibility, and seeking the true 
wisdom from Baani, will we, the women and men of the Guru, 
restore the principles of the social equality, liberty and justice, 
he laid out. 


Let us look at the status conferred upon Sikh women and the 
state of Sikh women today, along with some important steps in 
the individual transformation to a Conscious Sikh Woman. 


de ta fees ud da oF feg udnrat Hfy: 
O human being, search your own heart every day, and 
you will not wander around in confusion.’ 


Pay attention to the things that are critical to your being as a 
spiritual person. Live fully before dying, like Mata Gujri did — 
like she inspired the Sahibzadas to live. 


Reflection on Mata Gujri Ji 

Mata Gujri was a perfect woman, a Puran Istree. The word 
“Stree” originates from Sanskrit and means “expansion.” In a 
physical sense women expand by being mothers. In a spiritual 
sense, women give their children the ideals and values to live 
by; they nurture a sense of security; and they have the power to 
construct or destroy their families and their generations to 
come. 


So, it is only pertinent to say that Mata Gujri was a Puran Istree 
in both the physical and spiritual realms. She completed the life 
and mission of Guru Teg Bahadur; raised the extraordinary 
child Gobind; managed the affairs of the Sikh Panth while the 
Guru was still a child; and inspired and prepared her young 
grandsons for the extraordinary courage, grace and sacrifice 
that would be required of them at such tender ages. 


Let us look at her life and the different roles she plays as a 
perfect woman. 

e As a Daughter: MataJi was brought up with the 
consciousness of the Guru’s light; she fulfilled her 
parent’s aspiration of serving the path of the Guru 
beyond their expectations by growing into a perfect 
role model of grace, strength, persistence and 
sacrifice. 


e Asa Wife: She supported Guru Tegh Bahadur when 
he was deep in meditation for years, again while he 
was on his missionary tour, and finally, when the 
Guru left for Delhi to make the supreme sacrifice. 


e As a Leader: After Guru Tegh Bahadur’s 
martyrdom, she and her brother, Kirpal Chand had the 
responsibility of managing the affairs of the Panth. 
She also organized the langar (community kitchen) 
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and played an important role as the administrator of the 
army. She had an important role inspiring the Khalsa 
armies during the battles Guru Gobind Singh had to 
fight. Her role in the battle of Bhangani is especially 
remembered. 


e Asa Mother: She molded the father of the Khalsa, 
the great Guru Gobind, raising him as a single mother 
after the martyrdom of Guru Teg Bahadurji. 


e As a Grandmother and inspiration to the young 
martyrs: When Mata Ji and the sahibzadas were 
arrested and confined in Sirhind Fort, and as the 
children were summoned to appear in court each day, 
she kept urging them to remain steadfast in their faith. 
She constantly reminded the Sahibzadas that their 
Grandfather and Great-Grandfather had both sacrificed 
their lives to strengthen the ideals of Guru Nanak. Her 
support of her grandsons played such an important role 
in Sikhism that as Sikhs, we probably owe our 
existence to her. It was due to her role that the seven 
and nine year old children did not budge from their 
beliefs and attained martyrdom. If the Sahibzadas had 
accepted Islam on that winter day, Sikhi probably 
wouldn’t exist as it does today. So, in fact, we stand 
tall because of the teachings and the inspiration Mata Ji 
provided to her grandsons and thousands of martyrs 
who gave their heads and not their faith. 


e Asa Martyr: While imprisoned on top of an open 
tower during the cold month of December, Mata Gujri 
continually did simran with no complaints about her 
physical being. She attained martyrdom the same day 
as her grandsons after hearing that her grandsons had 
been bricked alive rather than give up their faith. Her 
mission had been fulfilled. 


Shashi Bala, Reader of Guru Nanak Dev University, writes, 
“Mata Gujri holds the position of wife of a martyr, motherof 
martyr, the grandmother of martyrs and herself a martyr.” She 
truly knew how to live. She definitely knew how to die. She 
remains an inspiration for millions of souls for all time to come. 


Status given to women in Sikhi 

“In a woman man is conceived; from a woman he is born. With 

a woman he is betrothed and married; with a woman he 

contracts friendship. Why say she is inferior, the one from whom 

even kings are born? Without woman, there would be no one at 
" 3 

all." - Guru Nanak 


A unique aspect of the social status of women in Sikhi is that we 
did not have to fight for it. The Guru’s enlightened ideals and 
efforts offered equal status some 500 years before most women 
could even dare to talk about or ask for equality. As suggested in 
the Gurbani, without women, there would be no one at all; they 
are the source of the physical existence of humanity. Thus, 
Gurbani explicitly acknowledges their empowerment, dignity, 
and strength. A woman’s manifestation as a spiritual being as 
seen by the Guru goes beyond motherhood. For example, 
approximately one third of the missionaries Guru Amar Das 


trained were women. Later Mai Bhago served Guru Gobind as 
a warrior saint. 
According to Bhai Gurdaas, Vaar 5, Pauri 16,7 
Ba ee Te fami fee niga Adtet He wart: 

From a temporal and spiritual point of view, woman is the 
other half of man and assists to the door to final liberation. 
Thus, In Sikh thought, a woman is an equal partner to a man in 
the spiritual advancement of all humanity. Even God is 
depicted as both man and woman. 

° 3 Ae fust 3 Ae HST: 

O Lord, You are my Father, and You are my Mother? 
e nmy usd nim ot art: 


You Yourself are the male, and You Yourself are the 
Female.° 
Additionally, Gurbani frequently refers to the individual 
soul as feminine. 
e Sag ta AMet ate: 
e There is one Lord, and all are His brides.’ 
Reading Gurbani we can easily see that the Guru condemns 
practices and restrictions that keep women in a position of 
inferiority. There are several references to condemn cultural 
practices, such as sati and dowry requirements, that belittle 
women and consider them as an inferior gender. 


On the physical plane, Gurbani explicitly teaches us to hold 
men and women as equal beings. Indeed, as we strive towards 
higher consciousness, we must transcend beyond the distinction 
of man or woman. On a spiritual level there is no male or 
female. Differences, conflicts, divisions, and duality do not 


exist. 
use ufo ofe og His use" Beg FoH fomirat: 
The female is in the male, and the male is in the female.® 
Let us now see the results of such vision and effort by the Guru 
in those times. 


Some examples of outstanding Sikh women in early Sikh 
History 

Through the radical teachings of Guru Nanak and in a short 
period of time, Sikh women broke the shackles of subjugation 
and became the temporal and spiritual supporters of men, and 
in some cases, even their leaders. Let us visit some of the well- 
known examples. 


Guru Nanak’s view of the equality of women was shaped by 
his own mother, Mata Tripta, and his sister, Bebe Nanaki. 
Legend has it that he argued with the Brahmin at his Janaue 
Ceremony that if his sister was not good enough for the Janeau, 
the Janeu was not enough for him. It was a very public 
declaration on the equality of women. 


Mata Khivi, the wife of Guru Angad Dev, took charge of the 
langar and created a new social consciousness for women. 
Bibi Amro, the daughter of Guru Angad, brought Guru Amar 
Das to the fold of Sikhism. 


Bibi Bhani, Bibi Dani, Bibi Pal and others were in charge of 
the different Pirhis (the Parishes) established by Guru Amar 
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Das Ji. He assigned 52 women missionaries out of 146 to go to 
various parts of the country and unfold the glory of Naam.' They 
enjoyed authoritative powers and had jurisdiction in places like 
present day Kashmir and Afghanistan. All this occurred in the 
late 16th century, a time when no other major religion 
acknowledged the equality of the Creator’s creations. 


Sikh women also took prominent roles in the military as 
exemplified by Mai Bhago and the battalion of 200 women who 
rode from Punjab to Nanded to rescue the Takhak Sri Hazur 
Sahib. Then there was the sacrifice of countless Sikh women 
who held their butchered children in their arms, who were 
tortured to death, and starved or flayed alive, but who never 
gave up their faith. Besides the service, leadership, and bravery 
of Sikh women, it is appropriate to mention the reverence Sikh 
men gave to all women. 


The Sikh soldiers never exercised proprietary rights over women 
captured in battle. It is on record that in a battle, the Begum of 
the Governor of Bassi Pathan fell into the hands of the Sikhs. 
Sahibzada Ajit Singh, escorted her back to the enemies’ camp, 
but during her time with the Sikhs she was treated as a sister.’ 
The numerous examples of chivalry in history have earned Sikh 
men a reputation even from their opponents. Qazi Nur 
Muhammad, who fought against the Sikhs, recorded in his 
Jangnama, “Really, these dogs have great respect for women.””° 


Why wouldn’t they? Their Master, the great Guru Gobind 
Singh, set the example by asking Mata Sundar Ji to sweeten the 
nectar of life for a Sikh in the Amrit Ceremony and declared 
Mata Sahib Deva as the mother of Khalsa. 


Sikh women have played a glorious part in history, and 
examples of their moral dignity, service, sense of duty, self- 
sacrifice, and persistence will remain a source of inspiration 
forever. From this historical perspective, let us now examine the 
state of the contemporary Sikh woman in today’s society. How 
is it different than what the Guru envisioned? 
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FAKE IT AND YOU 'II MAKE IT! 
Devinderjit Singh 
St. Catherine's College, Oxford (October, 2004! 


In the light of Yogi Harbhajan Singh's reccnt death in 
Espanola, New Mexico, USA, and the associatcd eulogies, I 
felt that it might be interesting to hear about my experiences 
with that community. Although I was never a member of 3HO 
(the ‘Happy, Healthy and Holy Organisation '), 1 was a 
bemused, bewildered and often irritated bystander at Espanola 
for a year or so in the late 1980's. 

I'm an English Sikh, with Punjabi ancestry, and worked as a 
Post-Doctoral Fellow at the Los Alamos National Laboratory 
for three years. Finding a community of Sikhs nearby (and in 
the desert at that!) was a pleasant surprise, and I was naturally 
drawn to attend the Sunday Diwans and participate in the 
Kirtan. The discipline and dedication of the Espanola Sikhs 
was very humbling, and I was also impressed with the tradition 
of distributing Shabad sheets so that people could join in the 
worship more easily; it was certainly much better organised 
than the general chaos I had been used to at most Gurdwaras. I 
made several good friends there, whom I still remember with 
fondness. 


These were all the positive aspects, but it didn't take long for 
me to start having my doubts too. My parents had brought me 
up to pay homage only to the Guru Granth Sahib, and so I 
found the constant mention of Yogi Bhajan (YB) in the Ardas 
quite annoying. I was particularly irritated by the deference 
shown to him through the title of Siri Singh Sahib, and the 
assertion that he was the supreme Sikh authority of the 
‘Western hemisphere’ .What did that mean, if anything? I'm as 
western as anybody in my upbringing, attitudes and outlook 
(even live West of the Greenwich meridian, if only by 1.25 
degrees!), and YB certainly had no authority over me Besides, 
who was the equivalent for the Eastern (Southern and 
Northern) hemisphere? Nobody, it was complete nonsense! 


I also found many practices taking place, such as astrology, 
which perplexed and horrified me greatly. Not only were they 
inconsistent with my training as a Mathematical Physicist, with 
a background in Radio-Astronomy, they were at odds with my 
understanding of Sikhism; and yet these were being 
encouraged. Even worse, YB was misrepresenting Gurbani. 'Tf 
you recite this Shabad so many times, it will bring you so and 
so.' This is totally against Gumlat". It's simply meaningless 
chanting, and even that for worldly ends, rather than reflection- 
contemplation on the Guru's message about the Love of the 
Almighty. 


I did try to raise my concerns with some of the people in 
Espanola, but it wasn't very fruitful; usually I just ended up in a 
heated debate. I remember once asking about the Solstice 
events, trying to make sure that they were just convenient times 
of year to get together rather than having Druid significance. I 
was told that they had some Yogic, or astrological, meaning. 
When I tried to point out that acting on such (supposed) 
attributes was at odds with Gurmat, I had the Baran Mahan, 
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and some quotation like 'Raj jog takhat dhian Guru Ram Das’, 
thrown in my face. Hum! My view was that while Sikhism and 
Yoga were not mutually exclusive, they were not synonymous 
either. My 3HO friends disagreed. In a way, this example 
illustrates the conclusion I came to. The 3HO crowd and I might 
have been doing the same things, such as keeping Kesh, reading 
Gurbani, and so on, but we were doing them for entirely 
different reasons. When my 3HO friend read the Baran Mah, he 
saw thc mention of the seasonal months as a cue for astrology. 
When I read them, and other time-related passages, I got 
completely the opposite message. Namely, that it doesn't matter 
what month of the year, day of the week, or hour of the day it is, 
if we remember God through loving devotion, it's time well 
spent; if not, it's a wasted opportunity. 


Despite my misgivings, I was quite keen to see and hear YB in 
person. After all, he must have some unusual charm, or 
charisma, or something, to be able to influence so many peopJe 
is such a profound way (I usually count myself lucky if I can 
persuade my undergraduate students to do their sums properly!). 
When I did get to meet him at a Diwan in Albuquerque, I was 
disappointed. He was rude, crude and not vely good. His hour- 
long sermon was nothing more than incoherent rambling, 
mostly twaddle, with a light sprinkJing of Gurbani to add a 
veneer of respectability. I was dumbfounded. I just couldn't 
understand what people saw in him; it's still a complete mystery 
to me. My 3HO friends kept saying how wonderful he was, and 
how much love they got from him, but I couJd onJy wonder how 
deprived their former lives must have been. If YB had been my 
introduction to Sikhism, or anything else for that matter, I would 
have told him where to go and run away a mile myself. YB was 
very smart, of course, and avoided locking horns with anyone he 
thought was likely to stand up to him. He was always very polite 
to me on the odd occasion that we were both at the same place. I 
think he knew that he'd get somc lip back if he tried any 
nonsense on me. 


One of my biggest disappointments was that Bhai Jiwan Singh, 
to whom I was told he was greatly indebted for getting him out 
of a serious bind, did not get him to back up his ideas. But then 
Bhai Sahib is too much of a saint to cast the first, or any, stone; 
he tries to associate with just the good aspects of people and 
avoids dwelling on their shortcomings. As for the Jathedhars of 
the Akal Takhat and such like putting YB straight, it was never 
going to happen. Most of them are quite corrupt themselves and 
pandered to YB (on seeing his wealth and status) instead of 
admonishing him. The sad fact is that there are numerous self- 
styled saints whom the Sikh masses follow (because it's far less 
effort than studying the Guru Granth Sahib, aud contemplating 
the Guru's messagc) who wield considerable sway over the Sikh 
hierarchy (which shouldn't be there, as such, in the first place 
anyway). Compared to some of them, YB's antics paled into 
insignificance 


I posted the above account of my observations about YB and the 
3HO Sikh community on an e-forum for former members a few 
months ago, and received the following confirmation of my 
aualysis: 


What you expressed is what I have been wondering might be 
the opinion of Sikhs of Punjabi descent. Most are too polite to 
say it directly when speaking with a 3HO Sikh, like I used to be, 
but would hint at it. I also found that when I began to get 
serious about Sikhe, I realised 80% of what 3HO did was 
contrary. My experience mirrored yours when I went to 
Harmandhir Sahib -we all wore beards and kirpans, but that 
was where it ended. I found so many of the Sikhs there so 
devout and humble and without the superstition I had been 
surrounded with in 3HO. I also agree with your assessment of 
the Jathedhars, as I have seen them scramble for the 3HO 
money, time and again. Again, thank you for finally posting a 
traditional Sikh viewpoint based on having experienced 3HO 
firsthand. Many Punjabi Sikhs are so happy to see Americans 
in turbans they overlook everything else. They often are never 
exposed to day today 3HO. 


When I was in Espanola in 1988, I ascertained that there had 
been about four or five thousand 3HO Sikhs during its heyday. 
Roughly half of them had left a few years earlier, but nobody 
seemed willing to talk about it much. Now that I've been able 
to befriend some former members, I've learnt how badly 
exploited they felt when they eventually saw through YB’s veil 
of deception. They are convinced that YB's outfit was nothing 
more than a cult designed for his personal betterment, with the 
Sikh facade merely providing a convenient cover. All but a 
handful have given up being Sikhs, although they harbour no ill 
will towards Sikhism itself; indeed, most retain a great deal of 
respect for Gurbani. One of the few who has remained a Sikh is 
Amar Prakash Singh, and his eulogy for YE is as follows: 


Ihave met many good Sikhs, some great Sikhs and maybe even 
a couple of Saints in my life, but Harbhajan Singh Puri was not 
one of them. I joined 3HO almost 30 years ago to become a 
Sikh. I was a chela of his for almost 20 years. I left when I 
found out that most of his teachings were contrary to Gurmat 
and the Rehit. It wasn't until I left that I actually became a Sikh. 
My whole experience with Harbhajan Singh can be summed up 
in a quote from Farid (Guru Granth Sahib. p. 1384) 


I considered him a saint having swan like purity. 
That is why I sought his association. 
If I knew he was a hypocrite like crane. 
I would have kept away from him all my life. 


This seems like a fittjng epitaph for YB to me. An alternative 
would be one of his own favourite catch phrases. "Fake it and 


you'll make it!" 
He HK 


SIKH COMMUNITY AND THE SINGH SABHA 


INTERNATIONAL 


Dr. Jarnail Singh, Canada 
Paper read at the SSI-WSC, Dixie Road Gurdwara, Mississauga, Canada 
Sept. 25, 2004 


The present day Sikh community can be described very briefly: 
The community is living in the past, day dreaming of the future 
and ignoring (ignorant) of the present. 
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Wherever we sit we talk of the glorious past: Struggle against 
the Mughals, Pathans and struggle against the British 
imperialism and colonialism. We forget that the Mughals are 
gone, Pathans are confused in their own country and the British 
imperialism has changed into Commonwealth of Nations. But 
we continue to see our glory in the disappearance of powers 
(ghosts) of the past. 

I do not mean that we cannot and should not seek inspiration 
from the heroic struggle of our ancestors. That we can and 
should do. But to be so dazzled by the light that we cannot do 
anything else does not do any good to any one. It is nothing 
more than to proclaim- Pidram Sultan Bood- my father was a 
Sultan-King. Let us pause and see how various elements of the 
Sikh community are behaving (misbehaving). 


1. Sikh Leadership (Political) 

For the last 50 or so years it is evident that the Sikh leadership is 
totally confused and they are going in circles and do not know 
how to get out of this whirlpool. Perhaps, they do not want to 
get out. Like the proverbial Chamgadar (bat) they like the 
darkness of the cave. During this half a century they have asked 
the Sikh public time after time for sacrifices. And the public has 
always responded to the call. At the same time public has been 
invariably deceived. What has been the result of those 
Morchas? So much loss of men and material and even loss of 
self-respect and dignity. We claim that our ancestors rescued 
young women from the invaders, but today we have been unable 
to protect our own daughters and sisters. 


The basic issue to be asked is- and somehow the Sikh public 
never asks- What our leaders do when they are in power, at any 
level? When they are out of power, they cry hoarse about the 
injustices to the community and so on. But when they get 
power, at any level, be it Gurdwara, SGPC or the Premiership of 
the State, they forget all promises they made. Mr. Badal is a 
good example of that. 


In power their objective is simply to gather maximum amount of 
money in the shortest possible time. As for the public is 
concerned, it does not matter, whether it is Congress ministry or 
Akali Miistry. They have to deal with the same corrupt 
Thanedar/Patwari and so on. Only the boss of the Thanedar 
changes, there is no change for the man in the street. 


In fact we can say there is no political leadership of the Sikhs. 
There are individuals who are playing political roles and making 
hay for themselves during the process. For this point to 
understand, it will be sufficient to note: How Baba Joginder 
Singh came to be the Chairman of the Akali Dal after the Blue 
Star operation? What qualifications an eighty year old illiterate 
man could have to be nominated, elected or selected President of 
the Akali Dal. Think about that-that shows the total bankruptcy 
of the Sikh leadership and misfortune of the Sikh Community. 


2 Religious Leadership 

SGPC and the so called High Priests can be called as the apex 
of the Sikh religious leadership. It is well known that SGPC has 
become and is used as a stepping stone for political office or 


influence peddling. The decisions of the SGPC (rather of its 

bosses ) are always influenced by their political interest. That 

leads to the interfering from Non-Sikhs in the religious affairs 

of the Sikh community at the highest level. 

The situation with regard to the so-called Jathedars of various 

Takhats is equally confused, if not worst. No body knows how 

these Jathedars are appointed. What are the powers, 

relationship between various Takhat Jathedars and so on? For 

the last so many years they are acting, mainly: 

a. To support their political bosses. 

b. To make money through their friendship with Deradar Sadhs 
at home and abroad. 

c. To silence any dissenting opinion on any subject. 

Upholding of the Sikh principles and Maryada is not their 

concern. In fact they will do their utmost to sabotage it, if that 

brings them money. Publication of the Gurbilas Padshahi 

Schevin is a good example. Declaring the Sikhs as descendant 

of Luv nd Kush is an other one. This is from the highest level 

and the highest High Priests. 


3. Priestly class: 

We the Sikh proclaim and very loudly, that there is no priestly 
class in Sikhism. This is a misrepresentation of the ground 
reality. It is true that there is no priestly class sanctioned in 
Sikhism, but a priestly class has come to exist in the Sikh 
community. In a sense we have the worst of the two worlds- 
we have no priestly class, but we have the worst priests. 


In other religions, especially Christianity and Judaism, they 
accept priests but they have put structures in place. These 
structures help to have some control over the priests. But our 
priests (non-priest), preachers and Kathakars are free agents, 
they are not in any one=s control. Secondly, priests in other 
religions are well educated, but our priests are generally with 
very minimal education- if at all. 


A large number of our priests, preachers advocate what is 
against Gurmat. Some of them go so far that they would not 
accept Karah Prashad and would not partake Langar sitting 
with others. They contend that the Langar prepared for the 
Sangat at large is not in conformity with the rules of purity and 
so on. There are preachers who won=t join in Ardas with the 
Sangat But they are being considered teachers and preacher of 
Sikhism and they are being paid handsomely. That is the 
situation, still we say that there is no priestly class among 
Sikhs. 


4. Sikh intellectuals and writers. 

Leaving aside some honourable exceptions, Sikh intellectuals 
are not much concerned with the issues confronting the Sikh 
society. At the same time they bemoan that the situation of the 
community is not very bright. They would like to avail of all 
(any) the advantages that flow from the group identity but 
would not like to be associated with any one to improve the 
situation. 


A few of these have gone to the extent to advocate, the general 
public should not concern with the Research work being done 
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in the Universities. Their argument is: the Findings of the 
Research workers (themselves) may shake the faith of the 
public. In real terms they are telling us that Sikh religion is not 
based on true values and they (learned individuals) know the 
truth. What a hypocrisy and underhand means to sabotage the 
Sikh society and the Sikh religion. 


There is a subgroup, especially Punjabi writers , though born in 
Sikh families and getting their sustenance from the Sikh 
community, do not even want to associate with Sikhs. S.I.K.H 
is a four letter word for them. These people will talk about 
human rights and suppression of people all over the world. But 
when there is any question of Human rights or suppression of 
Sikhs, they get tongue tied. 


5. Sikh Public at large 

The Sikh public is totally perplexed and confused. There is no 
direction from the authorities, whose job it is. Our so called 
preachers and Deradar Sadhs have completely taken over. Their 
advice is simple: Nam jap and so on. In practical terms it comes 
to Paath and multiple Paaths. In this respect the Sikh 
community today is in the same condition where the Catholic 
church was about 500 years ago- Selling of Indulgences. You 
pay sufficient amount and all your sins are washed away. A 
nexus between Sadhs, Deradars, politicians and police has been 
interwoven and the public finds itself caught in the web of 
superstition, corruption, political chicanery and betrayal. 


Question can be asked- What can be done? 

Our general refrain is: We need good leaders, then we go to the 
extent, we need a good leader. In fact we are not looking for a 
leader, but we are hoping for a Messiah, who will do every thing 
for us and go away and we enjoy the results of his labour. 

Rest assured, there will never be a Messiah. We can wait till 
eternity. Guru says, We have to arrange our own affairs. 

The institution of Panj Piaras (representative body) just means 
that. In the light of the Teachings of our perpetual Guru- Guru 
Granth Sahib- we have to uplift ourselves through our own 
collective efforts. 


What we need is: to have a body of individuals who perform 
the following tasks: 

1. Clarify or help to clarify basic practices, ceremonies- such as 
Paath, Akhand Paath and the misconceptions and superstitions 
that have crept in. Thereby these ceremonies can be 
accomplished in their proper perspectives. 

2. Bring out the degeneration that has crept in our institutions, 
such as SGPC, functioning of various Takhats and so on. 

3. Educate the public so that improvements can be achieved in 
the institutions. 

4. Expose the nefarious Deradar nexus, their camp followers, in 
Canada, USA, India and other countries. 

5. Develop a comprehensive education system for infants, 
children and adults. 

Without light, transparency and responsibility no progress is 
possible. The task and purpose of this body has to be to educate 
the public, so that the public does not follow the leaders, 
religious as well political, blindly and they demand 


accountability from the Leadership. Generally, it is said, we 
need good leaders but the question can be raised, who will lead 
the Leaders? In the final analysis it is the awakened and 
educated public only that can keep the Leaders on the right 
path. No amount of mantras, wishful thinking and Akhand 
Paaths will achieve the objective. 


These are exactly the objectives of the Singh Sabha 
International. Let us work with them, rather be a part of the 


movement. 
ae 2 2K KK 


HOW TO RECONCILE? 
Prof.Pritam Singh Grewal, Cambridge, Canada 
In the news: 
Gold-plated palanquin, a rare piece of craft, 
awesome labor of love and a sign of devotion, 
is made to hold Guru Granth Sahib 
and a bir with gilded covers would grace the ceremony 
as we reverently mark the Parkash anniversary. 


In Guru Granth Sahib: 

Guru Nanak says 

“Soina rupa sabh dhaat hai maati ral jaee” (p.1012) 
Gold and silver are nothing but perishable metal. 
“Koorh soina koorh rupa koorh pehnanhar” (p.468) 
False is gold, false is silver, false is the wearer. 

Says Guru Ram Dass: 

“Rattan padarath maanka soina rupa khak” (p.47) 
Jewels, treasures, pearls, gold and silver are just dust. 
Again: 

“Jin shardha ram nam lagi tin doojay chit na laya ram 
Jay dharti sabh kanchan ker deejay bin navai aver na 
bhaya ram” (p.444) 

The one (Sikh) devoted to ram naam 

hankers not after anything else. 

Even if the whole earth is turned into gold 

he longs for naught other than naam. 

Should we glorify the event with mere glitter of gold 
to feel good and smug? 

Does the crust mean more than the wholesome core? 
Should we stop at the shell unmindful of the kernel? 
Or heed the Gurus’ instruction 

Beyond the alluring illusion 

and enter this common treasure 

to share the words of wisdom? 


oh KK 


WATER FORUM 
Tel: 0172-2544920, #742 Sector 8, Chandigarh-160009 
November 16, 2004 


Dear Friends of the Punjab Rivers, 

A question that I pose to myself is, ‘am I doing enough for our 
rivers?’ I am disturbed to realize that the answer is ‘no.’ In 
some ways, we all need to become more active. 


One shortcut available to us is that we try to convey the outfall 
of the destruction of Punjab’s environment to all those 
countries that the Sikhs in particular and the Punjabis in general 
will target for migration. It will be the English speaking world 
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to which they will flock in large numbers. Since the number is 
around sixteen million, everyone around should feel disturbed. 


The other point to be clarified to them is that in the world which 
is fast becoming a village, the concepts of a national state and of 
state sovereignty are but mere excuses for not doing what needs 
to be done. Iraq and Afghanistan are two examples where the fig 
leaf has fallen off with a big bang (a new big bang theory can 
perhaps be proposed in the changed circumstances). Those 
living in the ‘Bush-land’ can make it clear to policy makers that 
there are hundreds of thousands of people waiting to migrate to 
it. For better effect and taking advantage of the fact that the 
Americans cannot distinguish between the Sikhs and _ the 
Muslims, they could be told of the hazards of the Taliban 
sneaking in. With a little bit of effort, ‘Bush-land’ people could 
be persuaded if the magic formula ‘making America safe’ is 
repeated often. Surely America would be safer if environment in 
the Punjab is somehow preserved. 


More seriously, we need to persuade some _ peoples’ 
representatives to form parliamentary groups for the 
preservation of the Punjab’s environment. It is legitimate to 
consider it a most relevant project in view of the UN sponsored 
treaties subscribed to by almost all nations of the world. The 
example of United Kingdom which has already formed an All 
Parties Parliamentary Group for the purpose could be quoted. 


On November 2, 2004, I attended the inauguration of Group’s 
Environment Advisory body. I tried to convey the pro-river- 
water sentiment to those present. It is possible to adopt the 
approach while superior arguments could be presented. I present 
it below as a convenient draft that could be somewhat useful to 
the better endowed. 


You will be happy to know that our Cambridge friend 
Devinderjit Singh has approached Dr. Lowe who may help us in 
bringing our problem to the notice of the academic world. 
Perhaps friends in other countries could make such efforts. 

With regards, Gurtej Singh, Chandigarh 


Disturbing aspects of the impending doom 

Text of the presentation made by Gurtej Singh at the inaugural 
meeting of the APPG in the Grand Committee Room of the 
House of Commons, London on November 2, 2004, at 8 pm. 


Mr. Chairperson and the distinguished members of the Punjabis 
in Britain All Parties Parliamentary Group (APPG), I have 
travelled all the way from the Punjab just to witness the 
inauguration of the very hope inducing Environment Advisory 
Group of your organization. The fact that APPG is chaired by a 
very public spirited person Mr. John McDonnell, is concerned 
with the environmental issues in the Punjab and that it is 
composed of distinguished Members of the British Parliament 
are the reasons which are particularly comforting. 


Usually the world wakes up to great tragedies only after they 
have happened. I must congratulate you for the farsightedness in 
comprehending the impending disaster. May be you actually are 


just in time to prevent it from happening, as innumerable 
people fondly hope that you are. I have no doubt that history 
will look at it as a great service to humankind particularly if 
succeed in the venture. 


Any ‘outside’ effort towards resolving the issues concerning 
the Punjab environment is welcome, because the last time we 
tried to solve it ourselves we were ensnared in a vicious 
propaganda blitz unleashed against us backed by the resources 
of a modern state. We, the Punjabis paid dearly for asking for a 
fair solution to our river water tangle. Our young people were 
decimated (in hundreds of thousands), the entire Sikh 
population was dubbed as ‘terrorists’ and had to undergo a 
prolonged state sponsored oppression. One act of this holocaust 
took place in front of the entire world Press that had come to 
Delhi to cover the last rites of the slain Indira Gandhi and yet it 
did not care about reporting what it saw. Since July 12, 2004, 
the events are again ominously marching towards the same 
gruesome end. It is of great importance that the issues are 
resolved peacefully before the whirlwind gathers up again to 
swallow reason and tolerance. 


International intervention or at least a clear indication of 
serious international concern, may act as a deterrent and may 
prevent the catastrophe. It is desirable not only because the 
matter has wide ranging ramifications but also because it is 
being brought about as a result of state policy against which, 
the private citizen has no effective remedy. The Jews could not 
have done anything to save themselves in Germany under 
Hitler. It must also be clearly stated that this policy is 
fundamentally formulated against a particular federating unit 
the Punjab and for a particular cultural reason. The permanent 
cultural majority in India is persuaded that that the existence of 
the Sikh culture is not compatible with the ethos of the 
majority. These prejudices are of ancient origin and have 
everything to do with the casteless social order that the Sikh 
religion promotes. That is considered the antithesis of the 
Hindu caste system by the concerned people (for instance M. 
K. Gandhi) as well as objective observers (like Dr. B. R. 
Ambedkar). 


Age-old concepts, in which the modern riparian law is 
grounded, are of universal validity. It is in violation of these 
concepts, that the blatant crime against environment is being 
committed in India. The riparian law prevails in all the 
prominent federations of the world. It is a significant part of the 
UN sponsored international agreements, is taken care of in the 
Helsinki rules and is a part of your own Common Law. Thus it 
is a fit matter for the world to take up on its agenda. 


I hope and pray that your example will be infectious. The 
Canadian parliament has as many good reasons to form a group 
on the same lines and so has the United States’ House. Should 
the parliaments in Australia and New Zealand also find it 
useful to form such bodies, the objects of this group will be 
achieved sooner than later. All these English speaking 
countries, the potential destinations of the soon to be uprooted 
entire Punjabi population, cannot remain unmoved for long. 
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Some sympathetic whispers from Canada are already audible. 


Of late, some deeply concerned Punjabis, keen to avert the 
devastation of the Punjab’s ecology, have formed a Punjab River 
Water Forum. I will name a few of them: Dr. Gurbir Singh 
Dhillon is a retired Chief Engineer (Irrigation) from the Punjab, 
Justice Ajit Singh Bains is a retired judge of the High Court of 
Punjab and Haryana, Dr. H. S. Shergill is a Professor of 
Economics at the Panjab University, Mr. Sukhdev Singh is an 
Editor of the Punjabi daily Aj Di Awaj and Gurtej Singh a former 
civil servant, human rights activist and a farmer. We have a very 
modest aim of letting the world know how Punjab’s river water 
is being conveyed to non-riparian neighbouring states against the 
provisions of the constitution of India applicable to all other 
federating units of India and under a firmly laid down policy. 
The world must also know how that will harm not only the 
Punjab but also the world at large. 


This ill-conceived policy started unfolding itself in 1952 and as 
it now transpires, was meticulously formulated around at least 
the year 1947. It forms the single largest threat that the Punjab 
environment has faced in all the centuries of its existence. An 
expert assessment says that it will result in the Punjab becoming 
a desert by the year 2025. 


It is calculated to harm the Sikhs in the Punjab. It will not stop at 
that. No instrument of destruction is selective. It will wipe out 
the entire Punjabi population. And all that Punjabis hold dear. 
Much else will perish Punjab’s fertile fields should this disaster 
come about. The plant, animal and the insect kingdoms will 
suffer irreparable losses. The breadbasket of India for centuries 
will have become a desert. 


This is the predicament which no concerned human can 
contemplate with equanimity. Apart from being present at a 
great happening, my purpose in coming here is two-fold: We in 
the Punjab River Water Forum are desperately looking for a 
people who will willingly listen to our woes. We are also 
interested in letting the world know of what has brought us to 
the verge of ruin. Secondly, we in the Forum and in the Punjab 
are much concerned about the changing demographic situation 
in the Punjab as our people are being forced to migrate in ever 
increasing numbers. We shudder to think that large-scale 
migration from the Punjab is soon going to become the 
unrelenting fate of our people. It will spell the destruction of the 
Punjab and our distinct civilisation that has much to offer to the 
emerging world culture. My friends and I are greatly concerned 
about the tragedy looming large over the land of our Gurus and 
our ancestors. We are very keen to see it averted. 


In the last three months since the formation of the Forum, we 
have been projecting our concerns world wide, mainly through 
the internet, by radio and on the television. Along with Mr. H. S. 
Shergill of the Singh Sabha International, I have travelled to 
more than half a dozen countries with substantial population of 
Punjabi origin. We tried to share our perceptions with the people 
at gatherings. I am satisfied that we have had a very receptive 
audience everywhere. 


I hope I have said enough to bring to your notice that aims and 
objects of your Environment Advisory Group and our River 
Water Forum are identical for the most part. I am here to 
explore how the Forum can be of some use to the APPG. 


I will be so bold as to make a couple of suggestions in the areas 
of mutual concern. What we can do for you is to provide a first 
hand knowledge of our situation in the Punjab. There is no 
doubt that you have a body of able and learned scholars here 
who can keep you well supplied with facts. At the same time 
the value of information that we from the Punjab can provide 
may make a small difference to the intensity of your 
perceptions and the strength of your convictions. It may deepen 
your concerns and help you in some small way to achieve your 
objectives more efficiently. We may be able to help you in 
helping us. 


After having said all that, I am quite aware of the severe 
limitations under which this group is going to work. No matter 
how welcome ardently desired, no miracles are expected to 
take place. The woes of the Punjab have gone unheard for so 
long. Our difficulties have multiplied since August 15, 1947. 
As constant makers of history and a people with a vibrant faith 
which we still hold as dear as our lives, we find this demeaning 
situation greatly frustrating. Quite significantly, after inviting 
repression on the issue of river waters, in the last three decades, 
the Punjab is now caught in a suicidal bind. Being unable to 
repay their agricultural debts, the proud Punjabi farmers have 
developed suicidal tendencies. The exact numbers of the people 
who have taken their own lives will, sadly, never be known as 
no one is interested in finding that out. In a recent report made 
by the Punjab government to the federal government a figure of 
more than two thousand in about a decade has been indicated. 
That is considered a modest assessment. The Punjab is dying to 
be heard. At this stage what it needs most of all, is voice. The 
high expectations from you would be amply fulfilled should 
you be able to provide the Punjab with means of expelling its 
frustration by being able to speak out freely on the subject of 
their woes. Possibility of justice being done is of course the 
greatest healer of schisms in the soul. Give us a voice and for 
the rest we will depend on the good will of the God-oriented 
individuals, the high-minded citizens of the world, the pure 
concern of nations instinctively in love with justice under all 
circumstances and the great power of the justness of our cause. 
I thank the APPG for the timely effort and for the patient 
hearing. 
He HK 


LETTERS TO THE EDITOR 


Understanding Mandla 

There was an interesting article in the latest issue of the Sikh 
Bulletin (Aug.-Oct. 2004) written by Devinder Singh from 
Oxford. He discusses (amongst other things) the Law Lord’s 
ruling in the Mandla Case. He claims that the Law Lords only 
used ethnicity because there was no protection for Sikhs as a 
religious group at the time. According to him we should now 
give up on the ethnic group idea, and just consider Sikhs to be 
members of a world religion. 
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Sikhi is a world religion, but Sikhs are also an ethnic group, as 
defined by the Law Lords. The problem is that neither the ‘Sikhi 
is a world religion’ nor the ‘Sikhs are a Panjabi tribe’ proponents 
understand what the Law Lords were about. Devinder Singh is 
right when he says that if there had been protection in place for 
Sikhs as a religious group the Law Lords would not have looked 
at the ‘ethnic’ aspect. But that does not mean that the Law Lords 
made bad law. 


The Law Lords were aware of the fact that most Sikhs are of 
Panjabi background, and that they speak the same language and 
have the same ‘racial’ characteristics as their Hindu and Muslim 
sisters and brothers. But there is a tendency, which since the 
1980’s has only become more pronounced, to move from the 
‘racial’ to the ‘cultural’ aspect of ethnicity. To give a simple 
example : Most black people in the Caribbean area are from 
West Africa. Black Caribbeans and West Africans are ‘racially’ 
of the same background but have undergone very different 
cultural influences, and are therefore classified as different 
groups on our ethnic monitoring forms. 


The Law Lords give two essential characteristics of an ethnic 
group : a long shared history and a cultural tradition of its own. 
They add five relevant (but not essential) characteristics : Either 
a common geographical origin, a common language, a common 
literature, a common religion, being a minority or being an 
oppressed or a dominating group within a larger community. 


I am a Dutch Sikh, and do share the Sikh history and cultural 
tradition. I do not come from the same geographical origin as 
most other Sikhs. But we all share Guru’s language, the 
language of our eternal Guru, Guru Granth Sahib and other 
connected writings (Bhai Gurdas, Bhai Nand Lal). Bhai Vir 
Singh’s stories and poetry are also part of our common 
literature. We definitely have a common religion and Sikhs are a 
minority in all countries they live in. 


The Law Lords continue: ‘A group defined by reference to 
enough of these characteristics would be capable of including 
converts, for example persons who marry into the group, and of 
excluding apostates. Provided a person who joins the group feels 
himself or herself to be a member of it, and is accepted by other 
members, then he is, for the purpose of the 1976 Act, a 
member.’ 


The more I read this Law Lord’s ruling, the clearer it becomes : 
Sikhs are an ethnic group, and that has nothing to do with many 
of us being Panjabis. 


Harjindersinghkhalsa@btinternet.com 
eke kek 


"aeaet-urS" 

Tees fru Aur, 6s" 
fra 2 ize feu dere & us ade Ht gos HOSS SH ae 
lates ue ot Hoss } He Su a dt uta US aTo-aATVE 
cht sg-dist uses I ant go | frat a ag-forest us aS 
-asGe 6 fea dar GH, UGH MS YS-WS BT OH AHBet T | AS 


Harjinder Singh 





wet fea ms deenrfent fee, wds-ust, quHet Afos c ust 
, f63-3H oS OH FAHTS Chit Bsn A sau vs WIT 1A 
3 
UdH-Udd dal 3, Ge -argi es mis uA ada, fay UGH 2 u 
eat Ae o fa ue afer ad, oH Afr ad ms fans afar 
ad | 
TaTet T US AIS -ATCS wis SH AUS orfe ys var GH 
dius &a fea ast nod Fors Boer T fa at Tat w urs, z 
WasTe sa dt As FT ? wide fe nas fes Teaet T us, 
oHe WU ms fAHdS wife ado-agee afeni fea "AS-i 
at" 
ws os Sfont ws ofan a Aet fAsHs fort AA T 
feot wast Hot-use fed sgfsut & fort Heo & fgnetact 
mS Scandalous Heo 5S Aas wcore', fSs-fers oe F 
et ga fee dint go | frat ot as Ayreet, wean nis 
WHET T-FHst FH Gon usssa Hat, Towet Furs } 
Ooh & ws fed, Get get a Se ad T | AS BIS Mas US, 
Hono afoe tue us alase age orfe SA eur Ae A 
Tare JS | ASS eae ae fea d fa fret F gs 
Institutions fro fea afte mis THOsa eS AHS Jo, FEA 
fougect erurdt Ag sue wfonit t eH Fe Va JO | TT Ta 
Afoa at ot wet uous He a, fro dsage] 33 met Ht, 
Te oO AS ura, rics wet aa Aa BA Ht, wet ' gs" 9 ‘ag 
Hes’ see At, ag os fos Ua Tg oS use Ja, fre 
wee Ft | Hou AST S, aamet 2 urs ot fier wet a ag ct 
usd Sa use dag de Afos tA rato Ses | fA 
3 winit RUSE TT UBS dt as TT | 

"ag fry, fro ag o, Sa Te Guen vere "Ua: 444 


WAT ot aT Id Ti? 
WAT TT USAT O MESS FST a UAT ude fest ws Tg Ta 
rfag Ft ot act & urs & dae-hse wet a Suet WS a fest 
3 | AS wed-orsnt fears ot wre aga, adt H act af set | 
fant ce-Agu Ast sd-faest fousect faasnt gue afemit 
2 3gH We & fog Sat A dt TF | oat "ae" 6 mess Bea 
utué fed add ae fest ns ag de Atos 6 fs guest 
ad ot | TS wat Sure aes SS I Gare Ae as Fw :-- 
1. WS fa aged? 
2. us fan sgt agar d ? 
3, usSadeuatasd? 
ur fegt us fed fad cet dd Horst o S30, ag da Atos At 
a wel fed sae w Us ade :-- 
Teret o Buen, qesret & fare Hous t 3s Bet Hout 
afore oct, fea HoE-Aist THs vAe oD | fHA TAS 3 UB 
AAS AHS 3 8S nee OS Sfour A Hae TS | Tewet T uS 
Hoe } Ales fea wre esha unt ow ofAde wel AS ws 
fous fee Z| 
"Afsag do afve Aafe sured? 1!"U5": 1009 
Tere tue Td, Towret ot crs Foe TdT, HSat Ho 
Sot ames d wat d fa Bn feu, Heo fea wRe-ereni? 
"sufs a 5 suet uges Hee II"TSt: 968 
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ToTet & urs To Hot Ho TH nifomrost us nugars 6 ed 
ada, Ho fed forra oT UdaTH ATA, Hout HIS 6 Tg HIS 
feg ate ada do | Hleo 2 ud dad, fat-oonfa AN THAa, 
wdfaa ms THE uife fed HAE Tg ct naeet fes vse T 
| fen ase THet ow us ada FT | TBH, H-Adt ws Jars 
facht feasint wis da mrt Fe ws Fo ct use aor afse Tt 
| Uaret & fea aves Jd fa wruet nies os Fare Te THATaT 
3 Bde Jo" Ae WAT uruet Hae eAfott 3 SAE ot St feos 
SU ads Fe Ae T | AS HTS UdeTIa MS AAA 
Safsot o ade St IGH, Jag ws H-Hdt fer Hue ge g 
| Hou a fea feast ' 'TGH" (egocentrism) HAS WHS wet fea 
SS UST BS T TST | HSU Shot usASnt fee eer Tfeat 
ows wrd-ory eu gat F | Hout Ho 6 Afor fea foorGewet fe 
At Hat cet wrsn' 6 Aree wel Tawrel wus ae Sl THT" 
at ture Td HSU 6 THs fes cHt Ales ast 
FHS'et J, fret He o ea AHSe g fa ge AS ToMet 
fea cHt Hleo-me 6 nruel fret ¢ one ToT Tee urs 
adeg age dfeur "Heo Has" d nae J | TGHfs dS ‘Heo 
HaS' Ja narsud oes nse det dt Hout Hleo wT HSTe 
effort o | H Hse ot HS S ame fee wet Hast ct fad 
8s dt Jd | Ales Hast & fea free wet urfe ag da Atos At 
a wet a ure ager od fire wet wget efAmr fame T | 

"AH Hast HATS fa afs GuefAyr II 

fan at oet sorte fe neta |) "Urer: 519 
Tg USAT AAS 6 AHS dd Jo fa vet A Teel t Hae fes 
CH Heo Hast A ant orgs THe st AST lee vise Het we 
Hae T | 

"HS Wee Td Hee Sete | 

funn fAG ast us Aaafe ofe 11 

HS SSG FS FIH FTP |I 

a He ane W Gs urfa 11" "War: 370 
Ud TssTel ST us Ast "Ales Hast" T ware st dt ye Hae A 
Has J :-- "a He ane WH Gsd ute" 
TITS TUS ATS, UBT is Heo Ag J, us for us AE 
BES! Ael Od | 

"ufsnt odt se ufsnt ureet || "eT: 148 
Tere & urs fes fest fears 6 BSE T JOH FT 1 TS, TTT 
@ oS wat 6 HHBST MS GH'CETT | 
ue fan sgt ado a ? 
TAS 6 US ATS TT aS WA Sg sdior Slugs odt als | UTS 
ade Bet fan su, ufsse, HHi-AeTS nis Ea AGH-aiei HBS 
odt et Tet | ag de Atos At ct fersos far A ea usa 
AES oot aT | 
"ast Gre fsaa ate Her || nafs ao usfs SSA | 

om ferra nfm He Ub \| fag ae sas ordt Be aor” I| "ter: 832 
met wdst Hot-ugal, AOt-ASt, Sfent as afenit, act 
Wafhe are ashi Fai ns canst eB urs ade t ais 
Hg 8 30 adie CA Ae To | fre Her Sabet, Fucbart Bret 


Neo yw nro 


AS | qonfs fea ret are 8, it afadt § usorsst fest ae 





od | H3d-Head, Stee fenows, Het ego, fangs uife nis fe 
dfad dg four agH AS AS ores tuto CA TS Ts | 
"Hod Sd AS a Cufs AY »reS" "UT: 62 


ag forest firs fous ¢ A Id Jo:--- 

frat ot ag_farest ag de Atoa a a wet 2 us & fea ase 
fad mS We 22 Sar fas odt F 1 ye dnt yaret ust ae 
Ge wet nite uot chat Her indnt wat a | Set uot eh 





ish Reee ave aaas ae Geaaa 
wot fea wis at deenrfant fea mde ust wis EHS Atos 
uret chat est wes Tt Jo | ure & Sa AA SH SH? 
meen alsa Achor Jo | MeeA AIS TS TT USAT 6 CH 
far ge 3 fa fan fan uses mS wot HAE S af af fest F 
wis uu at 3 feat & fags fads oH AIS Jo | esha est 
fore uz & Heeb arhot go | wot AAS S Ae wet mre 
als ATES US is nee UTS Use SA AT Hae Jolgds udTat 
eS ms OSHS Biss SS UGH 6 Get sea Shor A fsa T | 
Wat gd-forest, aS We FS a ws AS none fea ATH-aret 
aedl W od J, frat a ag forest afee Teaet & ure uset 
ws Hedt Add deat ug AWS fee feos tt ggs wre Td | AST 
US ada’ ATCS aS JH Sa HHS Jet A fer T | AS iar 
Mas US us atdso ATS fea eurg gee AT far T | oHa 
uot eg He 6 dg de Atoa Ht feA sgt AHS Id Jo:-- 

"ufss sets Ushi, o gsfs Seg II 

moe a Hat t veto HfeEnr at eur II 

aaa Sot AG Fe Tet ABE A ATS II" "Ws: 56 


aaret at t ? 
fry wet ute ag da Afos A wet ag F | wT "Age Tg" et 
CuAg dt | AS wet Teeet "gH ses’ T | 

"Fe Sod 88 FI ses 11 A we ane W Cad ute | 

Hoth 6, Hd 3, we O ATE I ofs Ast Gg gd ANTE 11" "War: 370 
Tg USAT 6 ASHES & fomra dt freaft Ate o echo mis 
fRor-rrgr Sar Astfeme g, Fe st fea o fa foo AHstenr ot 
3dr, wet nent A warsrs wreset ures & feo Ales wre Her 
wis fRut 6 feo feo Hie at are Foret | ud wt fret et a 
frest DHHS t Ha SF eT Tet AT Tat T | 





adt ag fea roreCofenr aia o fa we fea ag eeet t 
US 6 US A AHS foor Het dot fed og Se A IA US ATS 
a al as 3 lag Atos 6 qeret gt fea fees fer 3g 
FHS@e wo Uso ast & far fHA St Adis & SegHS Sue Bet 
fos vat ua FH Bs TZ, GA sgt dt Sat Ho ws mrs S Hat 
F aoe wet ws Gry UA we Bel Sa feos H fos Bs 3 
| 2H ada fhe eet "AoA Ayr" ageel & fAHIS ado ct 
Ss ct ret F Sha wt Hols HS S as THES | oS Het TT 
qa Atoa Ht 6 fen ad AS wet at STH Ade To :-- 

"ars fefs ffs erg uAS AS Ase Sted I 

WHS oH Sag at ufeG fan at ASA wd II 

Aa we A 3au fan a dfe Crd II 

fea 2Hs srt og We) fos fos su Bfa TI! 

3H AAS Udo Bla SHhH AF SSA FIN UAVS |1""Ut:1429 
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gle: shan 

fen Ag Hee tare niget 6 H Adu fes fen sgt Be a fa 
ag USAT AAS & AUST dd Us fa wet ag Ge Ate ott 
met fea mr famre 3, fea mt fersurs F, A at uset fen & 
wmué dies & one fea foorear Ga a ties Hed ea 1 Ee 
Het SH us Sus Ha wed ws SH 6 fen Afgel e Ud A 
fed gaa dies seat Hee ond wea | Su "Fes HAS" T 
wea | fen wet dere wT ure fos age d ns fos Se ATS T 
thet os d | aTS TUS ns nes US fe ade ATE Gis f 
audeet Sd-Tst, rut fea OA hot aT Ido Jo us feat ey 
Be Ada YTS fru wus dive Het fear SF BT A Id Jo | feat 
fauge cunt dams agu-aret 6 om uBE Tt Bs T | 

ue wet qeret 3 uores fa@'s-a HusA ot Bs dT | ATS 
ufast 8 AH AHS Ji, Ba d, AHS fhe GH wet up-dlae, 
nual Se-He aot | pruet we-aMe ado S feat, AS A fe 
de @ dH fut dfeur d, Ba sfaur oot w Aae | fER AY 
frat Ft ag-forest SA asa Ht fhe ave og, fa fa, Sa fie 
age ws udes feg Ut Te Js | fEH dH 6 335 Bet 
THs 3 yrr-sioet uifS ATS eft TF :--- 

"AS Stead fae wirut HS fuS o sgH at aver 11" "UsT:684 
Hors Soe d fa AS FEA ae oT ust fan sgt sat fo mrt fre 
at fa odt 2 FER Hors 2 pore wel wn ag de Atos At ut 
ualé fa uses At AS Ase fe ome ate fie fad fra Je 
Jo ? ag usHg fen Sgt AHS" Id JS:-- 

"A fre ner Sau 3 aret fe ae a& oe fet me I 
nue ae AUS oe feefs Get wre I" "Wot: 601 
ES “fret fafimr aa Atete i""ter: 465 
Rau fed fen wo ae wae feo sfent ust fhe Sat Je ge, 
faos og da Atos & fAfior yaaa deo Ale & use age 
do | fen fers 6 He Su at Ae At mruet se-He asia st 
AS ust Sorvear fx mrt fra at fox oot | 





fita fears He ot Bs :--- 
fan 3 ns fesad t fe dH ow AeUS AHfAnTSt ws THs 
ag UG fers ected AST A Aa | Tend & ated fen Bs 
S um ade wel fea BOS ar AES S| us AS BOS Tse 
wun UsEHt age feH Hane S Us ade & Ga odt Ta | HH 
adenrs fea aan us a HoHeHt SF wad fers asst Ase 
odt Fl Teenrd 6 Tans St asst Tot fre wrsge ws T | 
fen aaa Jo fie oot qoemrd we wis Aadt 3 | Tees fie 
A Ad-ga d | denis ae ce a, fra wet, fra afoet HAAS 
oust Teen We Stemi § FH oat fausee wT uses dt 
fHe st feo fru foe red ? set aoeH A fen fears 6 BTS 
ot eho va aes AHS To :-- 
dae & TH ATE Aafe ad ofde II 
Hd Hotufs Ae aA a sae II 
ufeor 3g sous fd Td word We II 
so AG ufenr famrdt agi soa II" "Wer: 544 
ag da rfos at ot wet Hou 6 Ahora, TaHfe ms fhe sea 
die rGdt 3 1 ag de wfoe Het fessor, met feasarat 
3 feo wen for sfaa aoreartiat & ugar odt F | wet 





TITS ST UTS ATS, ASS, USS iS HES [S3-3H AT, 
oH Hue ws FANS ute, fer ada add Jo St fa met fee 
Be Ae, WS alee fea wre ashi ANfAniSt wis HAST oT 
BOSS Ct AS or AS | Ast Sar ores mucha fanershat 
forQe ce ns nares use 2 Te WS JE Ales Has’ T Hat 
Sl Ig FSa UST 6 AHS w Ha feua, HSus S Fst 
afons otst det F | ge wa S da } BSS 3 Sa aHML-ae, 
Adhd ns fears wet als Ae uS-urT of Gen S oS 
ats dfeur Fl wre Het ag da Atos Ate Co ners frost 


fougecl SdH-7S 6 33a, meu ow Ae HAS AUTGer F :- 
"soa Asafa sfont udt dé Farts |! 
Tater defer Sher wefan fed Te yePs 11" "ier: 522 


oh KK 


ost aut asa Heat & Tag 
nfges fiw seost 

ag qa roa Att 800 Aer YyaTH UTe Hat GH AH FS Bead ut 
ad vanes Hatt free } de ase wet famndt aes fiw 
(ag, TaH yes ANS, AHet ahet) a fea Ga sous fase 
Heel yorRS det o fA fs Cat werner Hatt yea Fears 
OHS ad & feo Was dist 3 fe Taner & Teel ow aet As 
odt ws ag Atos eS feet wet w sa Heat S THT 
Weeer ot athe fa famrat aefes fire at fee go, ‘oft 
wae fan @ set Hos 3 HIS od S vfat A ySrt SA oct, aoe 
ZH odf, fat dae oS o at & odt fan F ust 8S f& feo fous 
Tat J ws da Ta cht Ue sdaat (waa) wis mime (nfo) 
Seo (UST) HS HS CA A Us, Ton Rede TAT FA 
fA wo eT Ag ws oe fa sgt w Aa Tet st ue ule frat 
var fea ag de Atos at ot wet oct aet J, Sot fed feat ¢ 
vat a at fae adt urfeur , ws, frogs, esdn, ASAT, 
THast, Het as, surct, ysTSt iS AATSSH 


















































Heeer tugs ms use Sua S Sot Ue yffu ast cht 
gent subst Jo frat fee Towel & sa Heat Sus dt ai feat 
asi’ fu dedh ofaddt aot dis, orfe dis ow Act det ds 
(A wars sus fee FASS 5), war ore fu gan set as, 
aug ast ds, ufenrs wet dts, ues Afos est dts, Ast 
aa (ufenres) fee FASS Hs, cHeH Aes set as, Aerct fos 
Tot Us, Sdosde TH as, ces Tea THT Hs, CUTTS Tt 
as, Had (faod) wot ahs, das Aloe eet ds, aret aS Sat 
as, wos Tat dis ws as de ast & fess AHS do, Ft fed 
TINCT Jo fx Tart T vfs Heat ST ws feR Hare fosfimr 
deur ‘so dist Ws ad... wer Awa Une USAT S nian 
usd & Has eH Carfaur At 



































ag Wises 6 nruet eet 6 ag da Afoe At few Hows ase eT 
SH dot OSH det et ufsst Te HS TAT 6 HOHE Sufent ast 
Hl fet oat ag soa fee ot ot ot ag vise Ase Aart, 
ag vfs Ase ot oe Afee 3, ae unser Aes ot ae 
THO Hive 3 we Te THEA rise ot as mene Afyer SI fea 
dt wet fedsd as F ag wens wfoa S aoe et: fe A) 
ae rfoe a Aurea aist fan fee wus 2392 ASai/Aget TF 
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fears as AHS 3 ufsat F Ta vast Sh wet SH Aa a wan ast 
Tet aS fhe & 3€ HOUTA ot wet ag da Atos at few eH 
ast aet (fynodmit Havaex Bu HotusH dt aet faGfa Ba set 
HITS TS HSat $ TT Soa Atos ot Ht ss Hoe Jol fA Aa 
Unted dA et Ss TF) ag de wtva a fee can wet S a fra 
gosta fea Sf fam) ufos, on, St, da, Une, SS USAT 
(8% usre ot wet ag afte fhe tS var att Ah A wat F 
ume egies Ta as: eg sast oH wet } nap fet! Act set 
SIS VIA Ade Had TT wens Afor S erect fou a ds 
WEE (ANUS ATS) o AUS Has fest ms eis Fuss ade ot as 
SUAS FES vias usu tT HaTs eH “So ats WS oh... Ser 
Hea fafiur| 






































ag Woe 2% Heect fous w HARE deat un Tei vy AH 
ae ue om a Ases $ ag da wfya & uta "S USH oSar Ht 
Bug SB ‘Hesey feg euiot ag de rive at dt usse est 
chat eenit 'g Ht wet a eudet ans mGu 3, Ga Hoeat 
veo J ufsst dtd we fax fan 3s Fat wot 2s ag de Atos at 
duit dst t Gas age AH eu we wel von ast St Heect 
furs gu a att fata fAu de ’u feRA Fadl AuR]es At fe 
Heeeat dag da Afos & sa JI fan St ais "vy Heeet F Ha 
aet da wet var St TI 


























3 dg wad om stent Aaret Soot as Aer flr st fe Wee 
3 EQ o eS FT SS Ulwwrs eng, Ca fret uss w aed aH 
foe fA @ Sat de or fomri Cot gewet & Hoe wee ySS 
wd fitit $ qoueext dae 'g da & On aot Ae dist fe AT 
dao dt enn Ga 3 adt de Ge fee ae 3 uses TA BU’ a 
set Hol fru 6 de de ae a Ade ad fest fom ger fr aos 
Had Saat 3 frat S$ wareet ce ct ofhm atst At us AH ct JaHS 
3 rat aot Sot 6 ase ave fest fes dt aA adt, Gott tos 
acta farses t fie an ot azet ae wet ate Je faurea AH 
we & ave} Hot fru dé dfeted Atos & He Ysa Sent frat ct 
SASH out de fou & dy $ aet teat F HSS ais fa Rw Sai 
as og Atos ft ht wat o 8a eect 3 ot us act fatter 
deur & (aret Het fhe oat As ag dite fiw Ht ot eaactt Fars 
‘god 353 Coté ag afte fw at Se fret Hs tS Cos 
IS Bt STE A TAG T)| eet Het fy A att Hare famoret as 
fu 3 ofofed Ate ot Ae Hoe ashen ag da ates Ate act 
Sag asee| feo WEQ (SS ulwurd) F ame S AH At ws aet 
fash & wmd-nruet HS won ag de Afos Ate aet Cas 
ad BS AS fats aS Heh w eudget Ht ug sal Heeat Sug 
ue Hatt AS fa HS Hel nS ae ASU fiw at Ani feo sat 
FAS fru ou S Au fet Ao : 












































ToS At ag ot fas af, ¢ Heeat ofa ag Bol fer ufo ofs 
AA as admifa, 7 AA mesa S01 HOSS WISH af atafx, fs 
nfs fesardt afs 301 Ta Tarst on fae sfs, ws At uisne fas T 
3l (IT YSU HSA YorH) 





forrest fami fry et trea ufo feeers Je gal ‘Sed ag weA" 
ont das Ca Tones Hat fous Jo: 





“Adt wet fer a ag Atnis o Heese? CS sau fest fasta 
Wee on due te wd , fan sgt fan fsot-usd 6 feu a 


wis fed Hog wane cele cd fa fe wat Ig as ot” 











Heat t magi-oet ow frag adfent Weee? ow ATS ve 
fore o fx Ue yfia frees wet og fiw oo & fea de 
‘GeaHfs Hoa’ ato% fea avet Ae fru & euers ‘ete fre 
dp? fee efimr fan fee Cot ag afte fiw at & marsh ae Sur 
fry te Jes oe feo fatto fe ag de Ales & sa eeet 
63 uz dt da 31 Cn AY oct Se fhu o ho ts 
Hoedt dt ag de wfve & ois 3 us nae dso F fire 
Use Jo Guat nus feos sew we fata ddoe & feo’ a 
Heeet ¢ mga BIS als Ae Jo ms Ca Heecl 6 Ra 
ass Hoe gol fee t Ht fiat es yee de wor des 3 ct 
Hoeat § ufvet st ag de wfve at @ nfs offer us Hae 
wrudt Set = fore oe Heest } ysras ws genes } wet 
Hoe Sa ue) ere cane F We wet As TeaeS fiw 
fades FH ufos Heeet 6 ag de Atos Ato ws Hoe AS 
ud Had Guat nrué fers Fes BE! Tewel ws vans’ t ufss 
nStho es Cu fee Jo: 



































‘oPaeet: feo Hos au Unet usadt 3 ast At AA weAT 
nmust Hod eu ade’ d 3A feu ag dae Afos cu ast Ta de 
ACITS A UTS TI fon & Gus tos au waret $1” 








ABarsia (femrst) AS Tease fu d Ae Heat S HoT BU 
yes ad ot fer At st ge wHeHt cane oS fan HT OD 
THT us x Tore oT so ue ct de age Jo? THs Ss 
mftMTsHa use age ot at sa wect J, nefe Tans fase Tat 
Stuer 3 ag Ales & AY SF ame We- mene ad de Atos 
Ate for az aet det 31 2a gas 2 va ow A ae de Ase 
At fee van gar oe act goa 3) gone 3 oar Hh fest ot 
ast o Ae fa ag de Atos a fes 29 Ta SE Tah Ts! 




















zy-sy niadet ms fod feeeat $ SF TH 6 ag fas ot 
Hiowt 3 fH o weed & fa AHS aet orwH et ‘HUETSs 
Hae” oHt suo a fea for Hfsor d1 famrat aafes fru 3 
feaot uffa feewat t ges oe fea Was ats o fa Tae oT 
Teret oe aet Wag Sd wis fe wes A ae wT St fa wT 
dl 89 sdedt att o yfha vfada fefsoHes Hoss SS TT 
qa Afeg Aad dA HOHS ad a was sus ’S fos nus aHE 
sg fea fe afer fa ae de aioe ct AHS Heat Sus Tet 
T ms Tone ‘Huss AHA” sHt gat w fa for ol 
uffa fret feces maa ane fhag, tet une, TH fRuret, J. 
TH FHT SdH, Used SdH, sad! yet Ast (AMAT), Tact 
unre feedl, uUSHTH vsdedt, fret feHEan, 3B. Adela HOH, 
afise firs orf & feast F freer wser uoleathet & USAT 
HAHETT SB Its ‘g fied dite fea ct fed Ae Case F & 
HUSS THAT” SH To nods & AHaTSt ast niwH vt fas 
ot qute ch: fea faut wet ms wergs & coed "ST HOH UUs 
ad & nas ufo SA ag de Afes eet Tones St SH fed ct 
wet amet FI 















































Heeel fasts 3 fea des Aune det o fa fan A urea fity, 
fret 3 ufadet feces 3 Tone 6 Tawel o fsa odt Hfomr 
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wis fed norgs & AHaTSt at wIeH ct gee TI fra wat fea 
unt frost ot wre de asa Tos S Towel Ho|s ct flss vat 
ut Toto Huet aAet €S yous daa sfos Hisar fee et ‘ag 
qe wfoe att we w sa (AUS At mds) dadt AEA dist 
mone uge dt gefes van dA feo vanedt dT fe gos 
Raut fees 3s age wet wit fra Hofhast fserg odt! feA a 
wo 8 o he vos & feddt Heeet uz a dt sau fee Js 
Fela Hudetea faHH ¢ Ba TIN S us a ST US Tol 


























fen AA Ue ’s fo sg t fers ws Ba fess I Ws, fAot a 
zadiade fes ast WT Hae ST: 

9. Ga, A THT S TaTet Hoe Jol 

2. Bu, F Toes $ Tees od Hoe Hat Tat ot Her Hse Js FT 
wad © AHaet at wren dt gear Huees andes a ita 
for TI 

3. 8d, A Toe $ Towel odt Hoe ud fees 'S fidtu a ag 
ae rte + Aa Bfent alee Hess T TH Tol 

feat Ss Set fanny & Sat ct farest fare co fros ag da Afoa 
Fath far fees “ey adt ue ade rele ufsst 3 ert fan & 8a 
faat fart uted on fers & Tones t da at fedu ’v Sie aAt 
86 Jol da feos 3 Hae feo Toes & fest F Mt Ss at 
wg a-en o@ sist J I va Jol feda-du ot we wee 
goes Fatt free Sat ona toro fe ag de whos ta 
Furst © goo Wet ume dt feo fan Je ee cue ond ad 
mar 

fomrat aafes firey Se" fet fasta Hevee? wanes Feat yHTSa 
Weadt fect 3 fe fea ag de Afye at for oe act 3 feo fe 
a gat dl Weeat’ a Agfa fedt fsawe 3 fe vane 
qeaet odt ws fen & ag de wives at ot feesos om at 
Fag odtl wa mts Ue 6 fomrdt gefes fru ct eee? FH 
ynted UA S orarg wet a Aehat F SHAS oT TI Toe Aacit 
fewe $ 35 ag Be ode TI frda-gu ow feat Sh a 
Jd HAST IST Hae T st Tas Haat fees fas’ sd? 
























































ok ok ok kok 
TOMS ISTH THIS 
Aderis fAw USA 
ug uses ‘fry sfos Hore”, A ASHet ANS eB 1945 feo 
use atst aet At fea Toner ed, vor 18 Gus fes van 
oa: 
8) Ht ag de Wfos & ue (HUGS AT mes) UT So Herat OS 
W Tone UZ x veel Aaa Sst wor ule Ae (feH 
de was tes mA 3a Has J, EA wet Tae F faot At 
ag de wise at oft dis faue at aus ot door aot or ad)! RA 
F Gis nee Ais wus ag a 3a | eT ais We S 
asa nfs easton ASI fasta Tour ad fea fea 
tase Ao fer wet Gus d fen uns & da feos wet Vat ct 
és fest wa at be fA HAS ees Sant Sur T1 wH 3a SF 
fhnodt ms mas atgsot we ee fA wet odt Hoe wis AS 
AHA AHS Ard Stoo ee fEA > wel Hoe Jol TH Hast a 
THotst H Tet as as at TI 


1931 3 1945 3a frus feees sfos Haare > fang ATS 
wel AdAGH Ae Gus tt da-aiet S Ha odt ast AT AAT ug 
Saat chat HAE ers or MA ETT St Hae Tt at uA Ss 
Horas Guat ae urea wis Aes T AUS fads a Jedi CA 
2B t feuat Hoe fees wet, vifadt GA aTat A wAs| ot 
3t HAAS Add Ht fan S nin fa HOGS feast SF wae Foi st 
ad Hae FT| SA UA WA AS aw AUS ST HS Js us eu at 
ae fea 3 fe da-StSt SH TI 


feosss fes fa: gefes fn ee Ue fr foes & feo feu 
a fest foor o fx Heveet unsa © Hu au fer FH Gat ew 
weed fa: Afores fru Feist urs da AY fen Afatia te 
Afoe nue So 7S UTS HS T VHS age Bel Fe TT sl 
Fact cet frag dt ats) ER HHS fea At mors sus AoE 
o wees fa: Afores fr Feist SH aS sus At ueot fos 
& weed far: feaas fru & cet HuAdtade odt stro for, 
ud Gat Histor HOHE feo Hun als fa Bu uTso Agu & 
us se ct Un wel CU-<u Tet "S Te Js, us Cot a fA 
UASa & HHS fed fa: Toes fru ow vet Ha od di Got 
fea &t Aune ais fa Ga ae SA fa: Tafes fAw F ow oct 
qe Hat fot dont toe fa: gees fru Sot t ow wT 
age Jd Jol Sat fea ct fam fa fA yABAa wT HY aU Bat 
Oot fesfinr)” (mAs ABUT 2004, 12, 10) 


fry Ue 14 Sug ‘doe’ frosu do fee Jo, Sua Ss YAos 
vd fen unsa & Huds Je 3 Ft aTA 1944 a: fee ws 
dfeur At, A AUS dfeer o mot wet SF ea Gs Bua FH 
Afgs usd fea mifimis fes Sul ¢, tu gu fes orfe ag 
qe Afoe Ht us use ast Sua ot et a aes fer TI 


we d fa Su AAT J VS Te Vol A wid HOUTA Ho, fAot 
tht Ws Teast Bug wet Wet we a cadinit Tit | Guat 


oe Hfared firey Ht Setst (Te Fees At nas sus Afos) & 
Wasa AH Bist a oes 3 UA age fed A AN-AY Hed tS 
AE fest ms Ja-fsust ase wet wg-ds We chit deat 
Soho Cat a feAn doeet at} = (Yat s) 


ovat ws vu ct de fea c fa ma fea ce famrot 
(?) fot S ag Us ee sI-F od ST fFa ds Tat F sae 
Tt 3S 35 TS Ts! 
fea ce famrot nrué HUA ade feu Ha Te a frag ag Id 
JS Ae A Ud USA fe ‘He ae’ HEE T dt odt! saad feu, 
Sfhar (ar 5), Udo ms mA (Uotl1), Hea (Us12), 
dese (Us 14), use st tint gaes sAStat (We17) , 
UASeo (Us 33) ms ufser niftorfe-dist ag Hau WEarct 
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(ters2) mite con o1 fomrot Afores fAw at fed fag so 
tors} ores feo dts fre go Ae t veers fu odt, Ga 
a Ad ¢ edad & HY AS og SI 





ae 3: fa: gefes fire, far: fares fr Fest, ds Get sus ues wfss (are 
frome fru) ws oe} Hoe fw ares Host (eeet Tor 32) 


a fea te & for we & Fest At aefes fAw tT 3G odt Aa 
aefes fry At Fest F ow We Ao st a HET Te eas TH 
ade AS ws dn wR aa AAS aes AAs fT 
fae Ho fir re , “fa feH dA tos Bot Gates fru ) ae 
Haut aet frag odt afar)” 


unsa feu feo Avan TS ‘ufsst se Tee 2003’, Te a feT 
uAsa a AS SF St eu uTat T us Sest At S fEH ST aet 
Teast odt Ht a fA fes Bott wrus as ws TT Ta Whos 
at ag at feito fame o, feo o Gast AS nest wees cH 


vs H sos Syas AURA age S aet faa fhe Ho SH Be, 
fAA ot wet Hsee cd feCfa Sa sus fron ada t sda F 
at wee cd (WA ade fest set andl & Wea UTS THT 
He) st at SH Ae S use Us fu Hew odt T Had, Fest 
at Ga He dt at dior feos yo T use SS tes dT We, AG 
stHust usa Aste d owe I, ad TAS! 


son At ae de rfos (as wet aa) Bua fomrat qafes 
fru nistas ert 2000, Ua 642,---(fast ea Het 1990) 


vw Hoa ge da Sua uge Sag ev ad a feo AAT a 
Sri fan Huet andt fea fea det a faved fost ad At CA 
Huet ant & famrdt Tefes firey & 1946 fea ‘geet fence 
Hae feaas ats At (Hevea? Urer 12 wis Ur 224) 

Zot water te ct ai fomrdt feaws fu & feo Few aI F 


oe} feoses fry at sat feo SA a Tans fan ag Atos Ft 


at at fan Aas wa sas At et deo od? EAS OS de 
fos at feo fan d ws ad WHS asi 3? AH A SA ue St 
Ta He Ss Fat Ht Hoe TF (Tofhs fedut gefyon usr 6 
meg 3) st fe Cuas Hew wT AUR Ae St A Te 
a feo HAS Het wel SH T We wis ad famrst Tafes fiw 
& fiers FUR] ageTet mis feS nrusé fatty d= ot APS! 
ok ok ok ok ok 
dus ot nees Ss AS venis fiw fread 
Sfout 23° fest sora ot meat ofan 

dus, 4 SSG, 2008 (fSHt UST Uaa)-SHe! eda tae GUS 
@ Aa A: Weee fkw So AS esas fAw frorat etfent ct 
nTUSt usal deed dd FS Joa Be ot meat uten ag 
fet Ti AS vont fw frond afent 5 wees fes 
fre Hea wae mule wTuet usat ofeed de Sue AHEIE 
aa fedu fea nant ofes atst at fan fea Cat S ofa 
fx Gat ct wet fre Hfer wae wuts 22 HT 1985 & 
fagr dus & ufos Host fed det At ws 18 eHET 1991 S 
Gat & wa fea Usd S Hon feu AS verts fru s 
mees fes feat ment fer ca otfent fa Cat ct usat 
mus Hu we So fanart fore feet g ws Cats 
ufsea SS ret fete asdt feet! Gx a fers st Gar 
une Jo fer wet Cu must usat SF usa Jet aes TS | 


mus ust SS we tat t Ova fee Ast afeed ae 
Usd go fw sat yoet 6 AS vedi frw Ss oH 
otent fa Gx a ust Cn ae ach age’ d faGta Gx SF 
ust & fea dg wes avs anda fes AeU Je ws GA aT 
ust Gn ae duet weet Tl Ae fa Haus ust as at 
det Beet Tus mus ust F Bora Sot Sat Wet | 
oe fost shut vats wee Hod Wet Aa A: Aedes fir 
& wus ene fes fafa o fa vats fio aust usat 
fest et sara ot neat wher atst Aret TI 


2k ok 2 2k ok 
anid dane fry 
Afsard tat fomrat AS fry Hate at, 
atogg At at arr 


Sao State Gah) A AS or fa ome 
‘fms a Ade UdTH H as Ha oe Hee ail flues as feat 
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(17 warns/6 Head) S fa Ha Hor dt odt filme Hat cee AT T 
foror 31 PEA St eA S wry SS nest CAH-Tae St YAM SAT AeA 
"3 80 a Hast @ fea ene ¢ fae cHH-Ga ct feo AS Geo TAHA 
fust at A dtd ru un BAT act ure Zt dear! Ga at F? 

feA Wa et ag wd ae-feee aft Gai Huge odf 
frat fa fea da? fen we-feee & AaD fea we forrdhot & Ts 
at we wt gd Jol Gu Jo: famret fous fay (‘AGEs ues 
Afga), forordt ude fry (He det, dfotres Atee), ferwdt svat 
fry (orerer) is fort goer fey (ufemmesr)| forrest feorares Fry 
ass Sea (CAH Te e ufos at) 6 Tg Hoe TS Ae ufos 
HAe Jol fomrat faa fry fern deo yor At ag de Afr e 
aa Ae JS! wad get Hides fru gure 3 fot a feu ats 
3 CAS soudhr uns ad fest TeeT 7 Ie! feat ‘Aes? 
a fedus ae ag nae’ 3? fea wees wars fu au & qanet 
ug AYed feu dz te, st St fosen sued! 

fomrat ude fr fu GH S Be GH dt Ass CHE Tol 
fot ¢ ay oca we st we for us ag Ge Afoe Ate 
SoH “ot TH foe & HASHS” fasas 3 fomr, fast dt shmr 
fea da afve Jol 
fen sua } Aad & fags (as yea Feb § Bs a) o Tae 
faa ade & ofan ast d1 HAele at, oru d feR w BN a fedg 
ats" | 


















































aH a Sot Sut feurttmr ct at ages At, Sa St wat dat est ct 
feortter § 3% a? 

at on ct feurfter At ag da Atoa dt wet odt age? 
wy st da ae age ¢ st fA fenrftmr > fast Fe Te? feat eat 
‘ta? fea on & feorior as fer agi d: 
8) fone aH Fore arate afe fear vy uretoll 

wat Hos ga Hefs fefs safe safe uEesTefoll 


























(tet 403) 
”) ofe fares mifoa ust ufo ug oe Afar Se 
faz Tus FE Bue wala sa AVS UST ST WAI 
z) ans J Ft fsa use ufs wrest 
wd dda Hf He FT Sts S Teeth 
(SAH Te) 





A) OHSS JA sas ute sft ag FoTEl 
stu 3H Ht afd He oda ud ufs ATE 





Uasht (G-A) eAH de (sfaz-244) fs Jol HAs at, tet 
feurfturet fea as ea arg wrfenr? 

(C-m) At ag qe Atoe At ct on feurtor oot fea aet 
ugel rsd 2s ea Id went S Jact J) Ho S ANTS T fa 
3d ur fA wT Ser Afomr wear fuSs-us Are Fes adai fue 
PY UST | HIG A, MUS AEH" S HSI 

(G-A) HAS at, ‘eAH de’ chit feo ce last ga We 














fea feo fia age of afin ait d fa At sum Ea aH UT Ss 
Gu ASH o CANA fust at ch fot d ester ul| mis ashe fest 
Jo ws famrst svat fru & fSer ER UnSa fee fawrer ast TI 

doaH fry At ads ane & fomrat gol feat 3 ‘use 
ange! <t cAH deo yeteor J) SAH Te’ ct Ast Haeest ct 
Heel *S ‘SAH Te ot dt usu! sa famrst At eva! use “SAH TS 
at ms anedt Jt cA Ge! femrdt At AS ae fhos Ra fea 
TIS SF usa aAeSt 31 Gad Al ag de fos ct gewet, Tes 
Tet & HBA wy S A wet o Aa F ats Td ER use aAESt S 
far sgt 3e Te? 

TOMAS forrst ITHH fru, MAS use GHect F IS ot 
fea ads vat sgt Wee Jo fa ‘cAH Te dt ges gore tt 
fedus aget 3 3t fe use aHedt 'S ust fan sgt Sade feA 
fer | fomrat Ht wm fan o Fae wet gd T ms fas? 

HAale at, mtu & feo faw fa ‘for ofes’ (@AH da ct 
ads eat deo") fea eAHA fs AS AG Hes ATS SHS AH 
ot feurftmr ast o, — far sgt fort esrfes 3 oH-Fsd fesftmr 
dl SH aa t & far fa war gu, 33, Ho ws Jars ct fenrfimrt 
oT Aaet Fst aH ct feurftor fas’ adt TF Hach SAH Te’ ures 
frags am ot fenrftmer 580 tfeor (ae US-1428) 3 ast Tet TI 
wat got est FH feurfimr fatont Ufont Sug ws foe ast aet T? 












































aent & uset feradt ee sad Jo ws uget feAsdt oe Aa 
ads Bet HAE addi Jo — feo ats & fa wag Ha odt agar 
3 odat & Aa 

famrat AS fl Ht, feo tS am feurfimret orun fea 
now cave agehat Jo; Fa en ct fhass fedus agent Jal 
ufoet feortier ant S aH F dad d, AHSet To ws CAAA 
fust At & »ruet HAsa fEA feurftmer eet aret nat sorfeur oI 
ort feoriion ant 6 an fee asae €o ges aget 1 feAsdt 
usAt that Hardhat a ees agel det EA deo 6 TAHA fust 
at ¢ US SHY ‘fomrst fiers’ wis Fees Foe J At ag Ta 
rfos at ot wet & fda age eet deat TAHA fus At ot ae 
adt F Aah 

HAate At, ot SAY ee T fa uset fens @& Aa age 
fFa tnd ads J? mag Wee T st feo geo ure fens wT 
Aa age & Guen eet ¢ — fea afo & fa mors J Aa odt agar 
3 ogat 6 Wear! SH fe geo 6 SAHA fs at et gus fan 
agi fra age 3? Ws Jo AS ‘fomrat fiers? wis ‘Ae’ wis TS 
feat dt Hf! fea feRsdt ust chit Hordht a egea adel Tet 
WS OH THs oS Bale Io’ S TAHA fust at ct Ho a, AS 
TT IS FS TSI 

Ht ag ge Atos at ot wet ce un, yest ur a 
does Uso adel TI fA T Cw|e west SAH Te’ ct ges cSt 
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Tefsot Furr wet Use F, fe:- 

8) Hier Hd tet AS PST HI 
red 
Sag efs wHt aS faysfo HoHY yo mifamrerl| 
afs at serfs ats fo feta fears UR AHI 


(st 1138) 








”) 3d JH wifae suffer Atl 

HOA AAT MIAH I 

(afaz Sea) 

HAs at, eS Cd niger cage) qogret tS} Tefen a 
o fa cANA fust Ht Sd fues HOH HOES awa (CesT ms Teh) 
Fares ASt Ft stifhmr atst Ah faess fesas! 

fea fefsona He o fa At og ware Afoe At Ig soa 
Afoa & Age fed re F ufsst ens tet & urd As ws At TT 


























at @AAA fust At A aet A ges fER eons FH fedus ag Hact 
o? at odt! fen Tewret 6 AAT 3S Tes Tet AU TI 

Ht ag qa Ates fea & ag Ata at co ufesd wet F 
feerst 15 sast (fFE ws HABH'S), 11 Sct ms as frat ct aret 
Hass J ud Tg soa Ce Ht ES wrest fewsusy os Cat a 
fas 4 zag ong odt ure fafa Hts fea, to fea, Heat 
fa, feooos  fka — ner ANS d1 Ge Ue AS ‘ABET WSs 
‘foray at, a est Hausa A ues gel aw fheds fedu age 
wet Ta SF Tg Soa ce A ct GH cnet AS ct at Tet Hoe 
Ws, frat S ufess wet ST usT Aureos ast ms Tes set Aut 
WS FET ws ‘fers? at feos se ate Jo fa fAR AMY ‘afer 
see ow Hues dfeur, fru au t He FS edt Gone Teed 
Hig o fut & UGH Tg BE FS ASl UT AS WHA wg st aes 
QoHest 3S Wud Jo fasta fea faust & use fira agn fedut, 
aeons fedut dat w usd Hues ad dd Jol Tefaern UT: 6 EA 


















































wHIeH Afoe see WT age Ho ud Bot } wmuet wet weg 
ce um of fedus ast 1 st eg At ag afew] fru At te-uA 
eet wet fas Sasad, At fa Guat weH § eet cefsnt ns 
HSt-HATS a ur S HoT ats fea frog frust Ht aes we T frat 
o aod use wHs! fefsarR mrs CT fa fot Pons > fea AT 
AT ATS TM HIS BH AH (214 AN) ff 

HAale Ht, “eHH de’ cht ve yea welt 6 Es a 
wot At dua THs fest 3; Tawet T Gwe usd aget TI 

fomrat Ft, CAAA fust At S wrus usa AiR, At Og Ta 
Afoa wet sorfeor ws Test set Aut fAA wet S wry s Tas 




















ot art et fares J 

fomrat JasA fru nruat unsa feu feo FH fue ve fx 
Ws AY ‘ahs Sea BUSH A sust Ss Te fea st ge fas 
dt T Hae us Su feu 3 Fe Uo fa fan mF ot Gu dw age 
TS (1708 3 1922), SA AN aT gut faus, Host, fSoHfemt ws 
Cert & 3H fea WS Tews Hs a AS USH-Tg Be Ao" Ft 
Atl 




















fomrat At, SoS AfeS ore Te far fuss AS (29 AOS 
2003) »TSMAMA. © HUt a. AeGHS & fenre fea fa fie 





aret Fut, wry AH aet SF gus Cn w fedu adt ag Hach! at AS 





anudt fre do 3 fern a ea age fA sgt chr, “frat ot 





‘Fees ms ‘forrshot fimrsh? S Sst A AHS odt'l F AAS fea 
afre J fa qeret & fegu yess ade Set due TAHA fust at 
ad, So mfomrat TF, HoT FT| HAS Ht, Tswet T-ASE ws 
SIHS Ae T:- 
@) Ae Afsad Ase wT Il 

fan & Hate fensd AAS 

mnt asst afs afe fe Se A fas Tl 

















(tar 1055) 
mt) AU su HAH dd aet att 
AY Bd Td a AY © SHTHIl 
ad & Auf fufsor Ag Ufa AS AS ANESTH 
(tt 1060) 
TU Hee, US OS Ase Sl Td-Aae anet ys frou 
TH Jl us CAH Ga cd qo ys os 3s a ce-un, 
WESTIE wis uTel ERs oe Aset J feo eA TS ct gs T 
fan ad Al Ig MSHeA At STHTSS To: 
“SSH ABS He HAs oar st vfs ASI 
fare eres fs Bee fro feftmr eA au’ (Tat 84) 





(4 














Syst, Ucot ms Jad Atos fee, fru ean fea Te S Tg Hoe 
vol fen ers feo fro ge oc fe fre foe gs!” HAAts at, fea 
ae foe fifton deta Goa de ag a feo at fru age o fa 
fours att AT — ove} Hot fAw ow asa t agl| us AS ‘Ae 
ms ‘fomral at feo de AHse odt we! 

a, MMA. © yet St ait ow at fhoret J fen ag a Ha ot 
Bet feat ee fers aget TI fas feo org. win. A. © SH] St 
Sot? fas urd. vA. HS fot SF udte st odt fer? fra aH > 
feo as fA ew Ssd BE yee TI 














Hate At, FS Ars Ue Te To: 

1) Afsag soa te tS uruet wet ory Hast ms fer 
3g AS ag Afews 31 at ag aoa te Tt ct Het AS 3 MT 
Sdt ats? 

2) eAnA fust at dS At ag de Atos At e& usd Aureo 
cHeMt Afos fee att! at GA AA TAHA fust Ft ct wet feaot 




















Tore eA TS ct ges fue ast awn, frordt, ers 
WSs Wa o Ae ee o Cuen cet TF ms fears & St sdk surct 





AIS FUSS TS? 
3) He TAHA fuse At dS des fea At ag qa Afoe } 
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Tes Tet Aut st at fan fru S wruet wet feast age w Jan 
fest? 

‘SHH de’ ct wet aot age w umorg eter A fsa d, CAS 
om fera 3 at fra ats JI feo 19et At & mnie *S fort fio 
get 3 Ae fa fEA S fue w AH 175 AS ufos a TI fet de 
Cg ae for 3? do cet odt, aia Aashs St yt & HTT 
Wave Jo frat S & Heat SF ea AY sa fut cht Tens Fst, 
Atos ws fon awe frees aS" 

fomrst AS et Cus At ag soa AoE eT FOHE-TT | 
Ade ue wet Stour va da te aet HST de odt At ATT 
Gove AHA foe fom At Sot e ASt aust war sa aet Ht CA 
AY > feo FoHE AH fAet S fret fega fas adit fest 
weGe for di At ve 6 ag mae Aes fegu, ws 6 TT 
WHICH Atos fegu, wa HIs s TT TH TH Atos fedu S fet 
ve 6 Tg undo Afva fegu ssare ute, at Ft ace atst At 

war wer fry gored At ot pote fire ora AT orf 
He fit § usH ag te wet aso asl fret t fat & He Ue oT 
fot $ fis, nfos es a uTst, Hae shraot wed fhs saree 
fimr| faust & Howto AHT fifeer srg goHE HIST, 
fecHiot, Gara f 3H feu WS Tseng Ais a, SHA AY Sa 
HS! USH-TT BE X Fo fa 214 AS (1708 F 1922 Sa) e SH 
AY sa AS Atos, fefson ws THs Sst oO fuses age TT! 
UTSS ASH At, 100 AR, Tafa, HOH YoTH, TIYSTU 
Hon ued THs fedut so ae agetrt fue, goHet et aes 
alst & fon At ‘afss oea” @ HuTES HH YOHE A'S! USH-TT 
At st fea geo fot ct aes ast F fae we Hat Ht? qroHet 
fifaon date Sad 6 Afsaet cnt ve unten welt ow ToT a 
qe org aga ws wus que S sue SHS Tet Hot fAw we 
oH Oe, Ford Ist ws o ost Ti AS ‘AGES ws ‘forrat’ 
do fa qanet & fen edu § AHS odt we us feAsdhit-ugHt 
chat Hardhot ett aoetot & eAHA fust At et Geert fro ass 
Bet unsat feud ms Hen ’S vse SS Jol sd! HAA at, zd! 
SHt Us J! 

HAats At, 1300 AS & SH AY S aes fee Ast AH Ua 
ws TH-ure © Hea qU-UsH & feat qanet } HTSH ga Ss 
feng & ness wg a, CA chit wash we a, Fa-uGH AT 
Uee fea ta odt wet! fra aH ts feo feug He F Hat gs 
fra Atos, fefSoR ws TAH di ow fuses age fie Je 
THedt fru Has (aes foent So aA se a fAu ere) ford 
age, fot fagtmraunun. dt a off ve di fea 
frud/rs MAMA. THedt fru Aas Tt wAS ad & ufset At 
ag de Atos At S mush Host fe AACE nis Sg Hash F 
temo fes HAUS ade ct feSs o fhd vee Bae Jol 
Md Wess MSM, WA. uw dens Ad feo st 
frud/rg MAA. utuat aes alst fea Feet ct anore oT Wed 
— FAS ‘Aas? ms ‘fomrshai-fimrdsia? aH Hee oss 


























































































































HAAS at, MA dt ae fees oS fa de de, aefson 
Ut: 6, Ws wtue fimrs AS age wT Til 

fea da 1718 SRet fee fetter Sfhor fam c fA ow 
Usd Hues ‘Ades’ Sest Ft Ss ats) EA Te wo yrorgs THOH 
fearcdt ave Hot fru oe cet dwears SHe TI unate At, Cc ct 
aes Sst wus yo cH 12 a wot 3} awHss YAM ast JI 
fomrat at, wru Cot fed f&a T1 HAata At, YAAT ado S ufsst at 
fedat adt war? at SHY ave Hot fAw a ao usa, URAT oT US 
ao? at feA dae wes Fa SA una dA Tas fedtt o Ge? 
aeHfs fedct, fu ogy feddt fFR da ct un set fae ast? 
Os YAa Jo: 
(8) Al Og wanes te AS, usd ees Bel HST Ha AS 

ae get it un Star ne fa Afsagi ow eau dT: 

i) te ws ta dT As ae Peau 

Pe 3S 5 weet wales FT STII 
































Pod Ad AleoT Tl 
Ho He fas sto far 
(tet 257) 
ii) wed Ge H ate 3 HS fea ofe at Ge H All 
(tet 1304) 





at Afsaat & afset ms agst fea not eaa At? Afsaa 
AAS st ys dt Ge Be w Buen Te Jo us wm fea fire (arr 
ge ah a Se 8 dd Jol Su! HAals a, eu! Go SAT T nS Oe 
‘wees sest at ‘Tees Fest At TeHfs fest dae wT usd 
mf) “ost dar At Afsen a Hef der a a cast 

UA & Tesest Je Ho”, THs fedat g fasta : 

i) Ws fus AAfa Cure gas fee ffs flrs agi 



































(ter 1013) 
ii) H at gas fust fee we 
yots Fels ag wT (treat 1022) 

z) “Ht ag decree wfos at vss © wes Ao”, 

Tons fedut o faSta: 

gon fane HIF 3 STI 

med 5 GA Sa Atl (tet 1035) 
F) fer qa wed At ag Sa ares At Ss wrsH T3mr ast 





othr fom od Ae fa Sot ct adtet & soA Mrs TI 
ow Towel “wsHwrst F Aas ave” SAA TI 








HAAS Ft, SAY GaHet aes alst mons THs fest, 
UgH fedut so ae aveht om ag de fA de ct yA fae 
ast? Aurek Seist At A at Hetty At, CA as amore fea Avi 

adao Wee A: Teen fry aes wearer e, fAot } 
feA refs fedtt Tas qswret FH aneNt Sus usher ms fra 
aH § Areus ats! HHet andet 3 fER de S as AH SHS Zt da 
fex ous fea tt de as esa ow Ure woteathet, ufenms 
eo shim ws ust us thor w feo od) fot faust ws 
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MMA, ot fre aH 7S 
mre ofr aT Aare TI 

as oc Wat HHet andl ws Uo fA e ‘AaeT frat S 
mat dest @ aa fast st wen odt ate ws wruS Ga 
aesun fru ae nee 7S afer — BA cit faust 3 Bue 
fegu eta tussgusd di 

HAats Ft, ot wr 3 fA ae et sot YAR eo meAA 
ats? at fra tH ue Hort Hott? fea At sas wert St, rest SAH- 
qa a 3g gefien u: 6 wed, as St THs fedut odt sa 
fas? 


uas fast Hass J, ow fH des 

















TIS set aA st A ort Foust & wee vases one aT 
Hote | feo At mse TI 





at fedt ¢ Gaus fesnet? at fa dans a 
ASAT nest? 


oet aAfees fry 

ag flordt ra Fars Ate, 
etdag At at UAT 
etuag At at sata 

Yost T fa Jo fest Weardt S wrus eH TS Tag 
Hast Sta F uF TVe ot das ad Ft 

WA ae dt Hed Bs 8.30 'S HAAle At ct aw 
Saal. Ut dos 7S estan] alst a adt di Hast fevers 
Dorel Ht agst Ast o de ava HAals AT Ba Hast } fan sgt 
THIT AT Td Vo! Aste Hast S onite c fa fen ae & ufsst 
mm Hes ms fed feH Sus us sfen se ws fEH we Hast & 
Mays ado ct tas AS! ust Tost TST 

a ad Hast fed as Tony fimrd oe om fA TT et 
moe ot Hast feo udvie we st feo Ate a wt ot AS 
deat 



































OT oho Hast fed ds Anat > SH uid ut a fA sTH S 
dm AGS SAS ASH Fost age Ti Ft 
fad far HAE } feo HAH de fa fen wat fea aet ae 
we A emer g fest T st dow Shemit as AaUS aA S Haret 
X SHS ad Bet AS FT 
at feo genet ae S At Geet Ht ered at as da? 
ade 23/10/04 & am fed: 
(8) TT Soa ce A AoE UT Te! Ga Sot sd nrgst atst 
ms Wee ufzur: 
(mf) aU fot Hot ad BS ud AE Sa AUT Ta oT us Ae 
ena ast ater odf' 
(2) AU SHS Aft S ume mus Had fes Jol fret 
24 mess JE Jol Hot & SA TS wress JE Js ws 
frat & ag soa te Ht IS Vol Afont S myer wus 


























AU Hd fest ol ag asa d ‘etsag Had fest Ti us 

TT soa o nue’ Had ag dae Atos fev odt fest 

ust F fee? 

fa@ta ag soa & fA fee saat A wat SF fet TI 
Gai afant & tse eu du nol edie & se oe At, adits 
w use ‘Aion’ Ht, oSe-uerde @ ‘om mr At dee 
‘ae, sues w Hed ‘dow’ | As t wmus ns Head Aol fA 
SAS Tg soa At dS wrue Had ag da fes odt fea, odt st 
ag da Atos at fore AS da odt AS TF Hae! 











oh 2K ok 


as foue soar Gata Af gdt 211 fis 953) 


3, JS oe fad Hove BT HoetT UT a fet Set 
ag fea 35 2 far TI 
adude fiw (fa@e oer) aduceifiu Hat acdsnas das 

wid SF Sodas 40-50 AS ufsat Sat dit geqret ct SamHat 
ase fea diaras Hee 6 fh@e At: “Ae GA a awdinit ser 
cage Gai ga Cid oe © Bee yee we Ge 
ue aed 3 ya Us fx fea eet geet geet fe sgt Sat 
v: “Sgr gH A awatbat eer Hor Der act ot ga” feo yore 
H fen aga zofsur ¢ fasta As urué dt ers HS fea Se 
fore Scan Wd Us fA WS TS ews TA a I We 
a<ag 13 3 HAH ( Baedté) fea Sikh educational & social 
soceity tt fea aSedn 3 dofent sw. JSSA ws 3s: 

1. fa Hore & TS TS ASH AM a ardt faag atest 
2. ag wf S ag da wfos @ feu wet CA uest dt ve 
as ot frog otst HAS act ufvat fog fart usa & ae 
fed Ha ns su otst At 
3. Te soa Ato ww Aon eat aod & es ow deur 
yaTftm@r | 
4. ftty UgH S ufos de ad UH SA Da He fa 
WHITH FT ate JIS AS ABS fut S TS aT AS as F 
sHt feo fag & urue fuer esetfenr fa oe aeeTA Ft 3 st 
ag Us usa ot Adtet as SF frag adt att!) OS TB TT 
ag sea 2 Je 3a Je ST A mans 2e Ht tt AK os 
ast Ada 3? adtifen sgt st aret ase at d ufss Unt dt 
ag Wises & nore vee wt faas adt ast fA oT HswE 
fea st odt fa 8a fen Ars fea GA gu fee Tt fess TI TSI 
set geen fa arrest faut famredt aa ct 3a ust feg 
ag soa Atos & thet a frag age set Hoes wT frag St 
ade JS us owe TAS a, frost At Comin 3 oe far 
At , faas fasae odt age! of avaa d Hae 3? fedt age fa 
CA cas aet oer deur tt acti famreest wa FH ise} uSst 
fea ws 3 US He ST OM Tg nono Ce At fRut feo meer 
J 3 ws set Ant fre ag det I Sue ulss us 3 feud Us 
Hoon ds use TS GT oH get oe AY I fer fer 
fio geo fa ta rer 3 oret wer fos Tg wigns ee ate 
fly Holton set wer ad deni 3 ad odt deur feo 
imine Hise use odtl fore Hose use St fea o fo fen 
Ant fee fefimr ot 3 3 fen Ant a frag ada 3. USGA BS 
‘fu Hovsd’ fA usH et aA Ha fiese ct ust S alu fed 
wie ag Miers ot adie fae ase as? 

“aH Ant oct ager et us-ynTetade 3 uiseeTsHa Hues” 
dA Wass Ad, Td soa niftmis fesa, TT soa te 
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goteathat foaas Y, UtsH fiw yet, ad asa nifimie fara, 
AS 1978 3, T-5681. (Quaas set 3 get ws erat Fon AN 3 
ut. wre. St ct fsadt yus ast 31 fan fed fit Hast 2 fomro 
zt ao wet asits faw ast 4‘ 3 fa SF featur fame’ t 
2003 & niatre @ ust Seg 102 ( user nistHS Yat 98 ) S avet 
ae set Andt fed feo fas Cora fEa fest F1 

“3 7 As os agg wus tg ws a caste D Aet tt ord 
a onfs ag ota Ut ust ST aT sea afer get nruat tS 
ost sete a S ors HAT ast ofS 6 gete & S vrfenr | 
3 Ig soa ator 3 ats ge STH rhe at A EA set oS 
TA St Ig soa afr wats ae af gs wfogi aT 
atad fsgat fea ore Sor ST Tg Aa wer acts ST Het St oto 
Cad) de ret 7 ag aoa rue fimrs fee oro HAST A 
ag soa w Afon fete anfon de we go aH BA Ste 
Ada miruet edt fest” 

fen 3 nidt awete fiw oat nruat feuat fea fea faut gal ‘ 
fea wd fiat wet duet fes uat u a da Be aA HWS TSH Ts 
Jv fa odt’ is. Jada we at set fen gs Test AoH At cH dw 
ade J? 

HoH At set ger, satel vishrs Asse 2002, yarHa, 3. 
usd fay dies fiw fed oye usd: 

ust 77 Ta Ast Hos 1 At sea aH ufsest we Afsae 
Afsaa Afr eon Ae II 3 ae fares nase Stir af 
Me I... Al fea ag sea wea & wet ow ous 3 Ff aeret 
sdtieet wus ag fe fea 2 ver 773 Sod @ fresy Io 
van Jl 

Uar 11411 

Hg HIS 5 il Sé mist sIH a Hafs SES usa | at Act 
usd 3 afs atet df vera i ures we of | sus aso 
afs afer af ASS oy AS 1 gre I... 1eTs SSt AR 
fea feu Héa ag sea Alea & yu F Cowe dist fein 
fomr one fa fea a. g. fos fea var 1002 34:5 & frawe 
JO dA Jl 

Ua 137i qd aoa Atos td 33 3 asa ot de aseat 
dg soo Wye ae afeorndt 3 Cts ag aaa Aiea gat ot 
23 6, fae foe UH Hoe 3D, Haase ot 


THASt HIS 1 mAeudtT 


qe Afsag ure Ret de vats A sg Het feet sus ad 
AW Udst Auge sod wa AM WS We AAI1I Alo sae 
foetal de user acfa foset afe wee aoe gore i 
Uet 902 ta Hout Adtet @ aby (few, fra) fes ase oT) 
fen AAS oS Fa wT aet AAD odtl Ae sas ag SHS Ss 
Afsat ue st feo fomat awa a det 3) A oH des uss oT 
unae fea Huet qonet w aa fen aga fe feet 3 fe CHS 
BEHE 3S feng age tt fee yet Ht st OH 2S SA aon 
At qeaet vier | 


ver 325g sasuct Sut St Ads et ATHE At ns Fo OHS 
foae Atl... nit AS Agu fodars fend At faoHHS Js! AVE 
AHTE HaShS Ave saes At d far ore soa sas 3 AST ot 
ATF ffor F 33 vig AS A aet Se adh fens cH gat fee 
Ty soa Afsa ‘A eg a’ wt BugE aTe Vs! Feds usst 3 
40, 00, 000 AHS wes 2,40, 00, 000 Hf vs Sime wees 





@3 af 3 du & AfBars aes Set aw or est 3 ug a AfBae 
aes eet ws wet fers fest A pone dt aos odet At 
Het dfenr| 


ust 438 3 “dds Sde Ta Og Sg il BA Hy 5 WS 
I? ag awa afoe ot eet feat at 3 mss feo 
Hunat Afos fest vast geist 439 3 faster noe 
fofter feo tre o fx fea wet ag none te Ht St Tt 
Ueat 411 3 ASe ll Wet SA uAdishor wry foes 3B i ws 
mad sect aes TS ili (4:5, Us 278} ATS fae 
ads Ad foe Ae st feo wee ge fa feo wat dg aoa AoE 
3 odt fet fasat wet oret ws Set Ard fea faut aet 3 CA 
fed nies 80% feurct et nruat geet aret 31 fan S ag 
Afos adt wat ‘nse’ afos feo feet goiwat dgat saat 3 
ag Whore Fag soa Atos SF are fes Je do, ct wet ag 
sod Afss as aoet get Sigg Ge vies t yas TAH Ge 
fan § nin are feor fly vt oedt ase aes yet 7 
for d, yor agar 3 dot dat At ag cAN ada 6 ag Ga 





ag qe Afsa & fue wet CA at ct ve avat, fasta fea af 
foe forint ude & su aga 3 ce fee we aga ufesd J st 
fits usu @ dtu aes Tat ds I! HIS oH ze vst 963 3 Tet 
ave fiw ast qufsos ot dd feu fous oS act set Hsu 
fu @ qe o.y. Aan & Je oe fea feud go fa fort wat 
3 nifysna eat usct 3 au ats 3 gor ae vifis yrs 
atst | ge cue fos 3 fx geret w feat ag 2 ufess 3 
wufess de ag ot care Jd: 


a Afsas urrfe | ao Selo so Sa HM ne Safa sa 
Wet || AS sadt Hfs Sa aT AS ules ols wet WI wa ths 
ZA Ag We || WS AoA AoA AMS WN Io We 4:3, 
ust 993 Il aes & fasadt & vest went 3 ufesa 3 HOR 
ads MIT ngTsG TI 


ugatil fe at wor do wear vg ufes 3 A oth of TSI 
fSs a we ved Hoe Aeet vfs ufeg afo frat aaufr Rea 
fra wifeuras ate ears (aT 648} 


midge :-—A Hou dt t om feu dat de gs, Guat w wfenr 
wise, wat ufsaat HS as uf€s gd; Quai t we, Hea, foe 
3 Hoe! AS ules do, frat fed Toute Aea fu 3 uifsnras 
Wot Ae Be WS | 


“D4> 


f8o a 30 die vsdte Afs ufes oto fast cent fae wo AS 
uf ws fs5 & aH uaH aven Afs ufeg ofo A dafo of 
afs aH oy ofa ASI (4:4, Vet 648} 


fan sgt ft Au 3 su fort yam 3 ats gowet Got 
faa de adet JI 


“Do 
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AY SU ARH FIs AT UAT HOH da 3 Wet I Viste da HT 
misHe en ate unmet 121 Ust 732311 AY Su AH AS Ts SF 
de fase oy erst | ated oy AHT@fo A AS Hufs ofs AMS 
ufS ut 47 fiat 602} AU SU ARH AGH UH Tie 
atese vfs afes 1 nafs ufse aoa oad at nis we AY 
ufeS 23012 ist 498} AY su afe afs HAH wet alo 
fogta odt urivt | aoa HofA fHS Aarts Asad as see 
2 (ier 436} Ue we qu su aS AS Cufs oy 1 af afe 
gro A Ad fSH uss oy 13 3 fred gu Ho ae a feo 
utr | sea Te ureqaty fete ve o Ebr W418 N1200 Pier 
401} nifsax sae ate wu ser il dee ahr usst soars I 
I3lus 98 ag ge wtos fed ds et act ynre fhe Hae JS 
a foe fast ws mut 3 auto ast SF de ase valfed fea 
afsa’ fa nifysng ct usst Go usst 3 fre Fe Te Ss ag 
de fore wet ag mens te td S GA cect ct ot de at 
fia age us 3, fia dent ot faredt ag 35 JI nin sa 
far 6 & feo odt us fa od 22 fad 3, ae 3 fad fee gs? 





3. USHA OG At foe UH fee st dts w DHE we 3D fea 
us 3 oH oe tn us Ue deer gd dts @ one st for oT 
HOH ws Sd J Hae us Ufss Stags J Rae I! fan & afse 
a8 te od da A de ded Gu aes TSH OATH eT 
adarat eT Sas Gd: 





Be fa whee US uf Ti (usr 853} 


moe :—d wet | fros Hoe Tg U Aone fie Js, Saat 
(fort fxRH ot) Sue Gor dt adt de, Guat & nied fox es 
wet J | (Guat fea fora d wet o fa AAS fea) Fas T 
for 3 Ga uss ot ae fee dT feo dU, CA BS aet fessor 
odt ast AT HeeT | dD BSA |! fAat Hout S UGHTSH nTUE BS 
wo sed Guat dt nadet (USHSHT Aer) wry Hee ST 111 


fq fes df 4 Aon df ave fas o WEN Ae Afog His <A St 
nfs féfeor ee ute aaa fe a nrfimr vrfu Ae, fa wfenie 
us uf— wi Csr 1281) 


me ge wete fa ag aoa Atos SF ufset & UH St Ua AS AT 
Sdt? 

aot fty as, “ 3 fie dt feafeor famr” ct at isthe 3 
ust 221 3 os fen sgt fimre age dalsem U. eon ftw 
HasAg ot uAsa ‘ aod Sa ste fee ws” 2 AST 161 S veer 
‘GIS HaSs’ 26 FS 1989 “ a dheaw ¢ Few’ Sua usret As 
aH mend fe@ d:- “nidate dare wt feo At Co Sarent 
as ct Sfumr st Cnt ow fle gH ct Aol Sold nidara } 
ursaat otst fa fea fea sofomr are st fx net we dor fea 
foros asa feaeoe ctu ae Ale ent cu saort 5 
aet un Hts ed Atl wend & Jan ow en da fest wet 
Tat usd fee gear deat ws dar fesas atst 3 fed 
feneore Hed fed un ade meni) as geht sun wt rent 
3 as oust g ret!) gs WA Cot ot sem det us Gs fas ot 
fish? | feR duaedt 3 vidare sss afus c far Ae fEae 


$ 
g 


: 
a 
4 
| 
. a) 
: 
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a 
ri 
a4 
3 
al 
4 
cI 
ze) 


SYT 716 536 2346, 905 454 4741 3 die ott a poet Sis 
fhe Haoat S dost age ot fa 3. TSaA BS S AHBE ct 
afar ade fea fie con & adt flese o urd oI 


2K kK kK 
“noel ate BS” 
ADDRESSES FOR SENDING DONATIONS: 


USA: K.T.F.of N.A. Inc, 201 Berkeley Ave. 
Roseville, Ca 95678. 
CANADA: Singh Sabha International (Canada), 
603 Ray Lawson Blvd, Brampton, 
Ontario L6Y 5J7; 
UK: Singh Sabha International (UK), 
26 Moulton Ave, Hounslow,Middx, TW3 4LR; 
AUSTRALIA: Bawa Singh Jagdev, 12 Meehan St, 
Matraville, NSW 2036; 
MALAYSIA: Jaswant Singh Grewal, No.7 Jalan 14/56, 
46100 Petaling Jaya, Selangor, D.E. 
and 
Dr. Sarjeet Singh Sidhu, 50 Jalan Bintang, 
Taman Sunrise, 31400 IPOH, PERAK 


Please see an Appeal on page 32 
ok ok 2 2k 


HAPPY NEWYEAR 
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Khalsa Tricentennial Foundation of N.A. Inc. 


201 Berkeley Ave 
Roseville, Ca 95678 
Gurudwara Sahib Roseville 


Income - Expense Statement, January - December 2004 


INCOME FROM LOCAL SANGAT: (2003) (2004) 
Januarv 7.743.53 5.974.12 
February 8.777.75 3,194.75 
March 8,514.89 2,223.80 
April 18,421.75 5,341.00 
May 7,332.76 2,842.50 
June 11,102.55 3,624.25 
July 6,842.05 1,955.00 
August 10,117.48 2,986.00 
September 7,019.66 1,070.00 
October 8,035.28 1,780.00 
November 3,651.00 1,646.00 
December 8,696.00 1,671.00 
Totals for 2003 and 2004 106,254.70 34,308.42 
Income From Outside of Local Sangat 38,787.29 
TOTAL INCOME 73,095.71 
EXPENSES: 

Human Resources: Granthi, Pathi, Kirtani Jatha 40,270.00 15,539.00 
Gurughar needs: Household, Groceries, .etc. 12,825.37 18,872.30 
Utilities: Water, Sewer, Garbage, Gas, Electric 11,074.83 9,239.98 
Insurance and Texas 5,085.82 3,906.70 
Telephone 3,760.29 3,627.42 
Repairs and Maintenance 883.07 524.19 
Bank Service Charge, Cheque Printing 00.00 90.15 
Misc: Security, Pest Control, Janitorial, Donations 2,818.75 6,699.90 
Sikh Bulletin 31,810.60 14,424.91 
Books & Audiotapes 7,880.00 369.09 
Total Expenses for 2003 and 2004 116,408.73 73,293.64 
Carry Over 2002 and 2003 353.39 199.36 
2003 and 2004 Receipts 106,254.70 73,095.71 
Total Income for 2003 and 2004 106,608.09 73,295.07 
Total Expenses 116,408.73 73,293.64 
From outside sources to make up for the shortage 10,000.00 

Balance carried over into 2004 and 2005 199.36 1.43 


We consider the Sikh Centre Roseville to be the Commonwealth of all the Sikhs in Diaspora. It is for that reason that we submit 
its income and expense statement for the year 2004. Statement for the year 2003 is for comparison to show the strength of the 
enemies of Sikhi. 
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AN APPEAL FOR FUNDS FOR THE SIKH BULLETIN 

No matter how noble the cause, there will always be opposition from the vested interests. The efforts of Sikh Guru Sahibans to 
establish the new order and free the humanity from the clutches of the clergy of the established religions of their time turned into life 
and death struggle. They succeeded with Waheguru’s grace after great sufferings and untold sacrifices. Nothing deterred them from 
challenging centuries old discriminatory traditions which were keeping people enslaved into rituals, specifically designed for the 
benefits of self proclaimed representatives of God. Circumstances in the history of the Sikh community facilitated the clergy to take 
the helm through the back door and Sikhs are again enslaved into rituals and traditions which are clearly against the tenets of Sikhism 
as enshrined in the Gurbani of Shri Guru Granth Sahib. Sikh sangats in India and in the Sikh diasporas have now become conscious of 
the anti-gurmat nature of these practices of the established Sikh clergy. The demands for reforms by the Sikhs from all over the world 
have been becoming louder and louder since the last decade of 20" century. 

One such movement started in Roseville, California in 1996 when S. Hardev Singh Shergill liberated the Gurdwara Sahib 
Roseville from a swindler in the garb of a Sant Baba. In April 1996 Mr. Shergill formed a tax-exempt foundation, K.T.F. of N.A. Inc. 
and funded it by giving rent free use of a 7,900 square foot building in Roseville, California to operate Sikh Center Roseville. In 
addition to providing regular Gurdwara services, this center has been publishing The Sikh Bulletin since November 1999 and has 
published several books of S. Gurbaksh Singh Kala Afghana, the banned book ‘Dasam Granth Nirnai” by Giani Bhag Singh and four 
books in English for the diaspora youth. In addition the center distributes the SGPC publications in English and Gurbani CDs provided 
by Dr. Kulbir Singh Thind, free of charge to any one who requests them. Funds from donations to the Gurdwara are used to pay for all 
these services after the operating costs are met. The Sikh Bulletin now has readership in 21 countries and has clearly established 
itself as the voice of the Sikh community. As a result of these efforts the reform movement Singh Sabha International came into 
existence in December 2000. In 2004 it held six major and five minor conferences in Malaysia, Australia, Canada, USA, UK and 
India. Mohali Conf. of Oct. 26, 2003 and Chandigarh Conf. of Oct. 16&17, 2004 were 100% supported by SSI. As these reform efforts 
have succeeded they have invited increasing opposition from the Sikh religious establishment in India and their sympathizers in this 
country. Besides, there are people in influential roles who sincerely, but mistakenly, believe that no reform is necessary. When you 
mix all that with the selfish granthis, kirtanias and traditional kathakars who feel threatened by change, it becomes a barrier that is 
almost insurmountable. The annual income and expense statement on page 31 is illustrative of this fact. Soon after the Mohali 
conference, three forces joined hands to shut us down. They were: (1) a group that had been holding Gurdwara on Sundays in a 
community center nearby since the year 2000, (2) the granthi who had served at this center for six years and obtained greencards for 
his family but would not agree to implement SGPC approved rehat Maryada and (3) some families that had been the members of this 
center’s congregation but supported the granthi in opposing the implementation of panthic Rehat Maryada. In the year 2003 we 
received voluntary donations of $10,581.22 from the readers of The Sikh Bulletin. This year we have received funds for The Sikh 
Bulletin and other activities of Singh Sabha International to the tune of $38,787.29 of which $30,700.00 were through conferring SSI 


memberships and $8,087.29 were unsolicited donations for the Sikh Bulletin. Local sangat contributed $95,673.48 in 2003. This 
dropped to $34,308.42 in 2004. The two groups that had gotten together to jointly operate a separate Gurdwara at the monthly rental of 
over $8,000.00 could not last together even for one full year. Roseville now boasts three Gurdwaras. For this reason we are forced to 
appeal to the diaspora community for donations to carry on, first of all, the publication of The Sikh Bulletin and then other SSI 
activities. Any amount of donation will be appreciated. Donors to the K.T.F.of N.A.Inc will be conferred the Patron membership of 
SSI for $5,000.00; Life membership for $1,000.00 and Annual membership for $100.00, all in US funds. Thank you. 
Please see page 30 for addresses. 


Khalsa Tricentennial Foundation of North America Inc. 
The Sikh Center Roseville 

Gurdwara Sahib Roseville 

201 Berkeley Ave 

Roseville, CA 95678 


If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender. 
If you wish for someone else to receive it, please provide us with their mailing address. Thank you. 
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